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PREFACE 


The author of anew book on the Sankhya philoso- 
phy owes an explanation to his readers. Since there are 
already a few books in English, exclusively devoted :to 
the Sankhya and some others covering the whole field 
of Indian Philosophy, each containing a chapter on the 
Saaikhya, it may be demanded, why inflict another? My 
answer is simple. The present work is not altogether 
a new attempt but the reprint of my paper on the 
Sankhya, prepared under the wise and able guidance 
-of Pandit (now Dr.) Umesa Misra, and published five 
years ago in the Allahabad University Stadies, Arts 
section, Volume VII, pp. 387-432, while I was a Re- 
search Scholar in the Department of Sanskrit of the Uni- 
versity of Allahabad. Then again, this booklet is not 
meant to replace the existing works but to supplement 
‘them, if the humble effort of a beginner, with very little 
pretensions to originality, can aspire to such a claim. 
This reprint has afforded me an opportunity to add in- 
‘troductions in English and Sanskrt and the texts of 
‘the Saikhya-Siitra and the Sankhya-Karika. 


It is not a detailed critical study of the Sankhya 
based on an exhaustive study of all the available origi- 
nal materials, but is a brief treatment of a select and 
<ompact group of facts on broad lines. I flatter myself 
that it will serve as a handy volume to Oriental scho- 
lars and University students; but those, who relegate 
‘the Sanskrt texts to the back-ground and want the 
English exposition only, will not find much in it to meet 
their requirements. References to sources have been 
‘given in the ‘foot-notes in the case of important points 
only. 
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My thanks are due to Principal T. L. H. Smith- 
Pearse, 1.8.5., for kindly having gone through the 
manuscript of the English Introduction, to Dr. J. Sinha, 
M.A., Ph.D., P.R.S., Professor of Philosophy, Meerut 
College, for associating himself with this book and te 
some of my colleagues for some helpful suggestions. 


Raipur: April 1, 1935. V.V.8,. 


ASSOCIATION 


I feel immense pleasure in associating myself with 
the valuable and scholarly work of Mr. V. V. Sovani, 
M.A., with whom I have been intimately connected for 
many years by the closest ties of affection. He is a 
distinguished graduate of our College and the Agra 
University. He was inspired with genuine love for 
Sanskrit literature and philosophy by his father, late 
Prof. V. V. Sovani, m.a., of Meerut College and Allaha- 
bad University, who was well-known in Northern India 
for his profound scholarship in Sanskritic studies. 
Mr. V. V. Sovani wrote his ‘‘ A Critical Study of the 
Sankhya System” as 2 Research Scholar of the Allaha- 
bad University, which was published in the Allahabad 
University Studies, Vol. VII., in 1931. He has laid us 
ander a deep debt of gratitude by publishing the 
abstract in the form of a book which will be easily 
accessible to all interested in the subject. His work 
with its historical introduction and highly suggestive, 
<ritical analysis of the Sadkhya Kiriki with its commen- 
aries and a comparative estimate of their interpreta- 
tions will be a valuable guide and a useful book of 
reference to all students of Indian philosophy. The 
book, fully worked out, with English translations of 
the Kirikis and important portions of the commenta- 
Fies, will be a valuable contribution to the Literature 
on the subject. 


. Meerut: Jadunath Sinha. 
April 1, 1935. ’ 


* INTRODUCTION 


A critical treatment of the Saikhya has been 
essayed in the body of the book. The occasion is here 
taken to discuss a few broad principles and to present 
some thought-provoking ideas, but I have attempted 
only to suggest, not to dilate. 

Religion and philosophy will always have an impor> 
tant place in ennobling the life of man. Science! can- 
not replace them. It is in the nature of too many men 
to crave for something that the mind cannot grasp and 
which is beyond the powers of exact sciences to ex- 
plain. The modern increasingly scientific world has 
not yet been able to solve much of the riddle’, and 
whatever comparatively few conclusions science has. 
reached are liable to be reversed any moment. Who 
could expect that many of the Newtonian theories of 


1. “The tendency to-day is not to reduce everything to 
manifestations of matter—since matter now has only a minor 
place in the physical world—but to reduce it to manifesta- 
tions of the operation of natural law *’, and concludes “ ... 
Dismisa the idea that natural law may swallow up religion 
it cannot even tackle the multiplication table single- 
handed. ’’-—Prof. Eddington, as quoted by Ramanand Chat- 
terji in the Malavipa Commemoration Volume. | 

2,‘ ...The ethers and their undulations, the waves 
which form the universe, are in all prabghility fictitious. 
This is not to. say that they have no existence at all: they 
exist in our minds, or we should not be discussing them ; 
and something must exist outside our minds to put this or 
any other concept intoour minds. To this something we 
may assign the name reality, and it is this reality which it 
in the object of acience to study."’—Sir James Jeans in 
Mysterious Universe. = : 
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Mathematics and Physics would be overthrown by 
Einstein's theory ‘of Relativity? ‘‘ An apple is attract- 
ed by the earth when it falls’’ was said by Newton. 
In the. popular language, Einstein would probably now 
say, °° The earth moves up to receive the apple”. A 
molecule was regarded as unbreakable. Later on atom 
was supposed to be an unanalysable entity but now 
that too is supposed to be made of electrons and pro- 
tons. _Insimple language, energy is supposed to be 
evolving matter, a statement which the scientists . were 
hot ready to accept in the past. Consider also the 
example of the Elements. More than 96 have been 
found out and he who knows the Electronic theory may 
some day reduce the number to Unity. Surely a start 
has been made by transmutation of lead into gold and 
Hydrogen into Helium. If it is possible. to get one 
from the other, it may be possible some day to get All 
from One. 

The influence of the West and. new scientific 
theories and inventions have helped to change the out- 
ward aspect of India but the inner spiritual. aspect of 
the country has not changed much. There is no achieve- 
ment in the world which can compare faveurably. with. 
that of Indian speculative philosophy ranging from the 
half-inarticulate beginnings in the Vedas to-the logical 
realism of Nyaya and the ethical idealism of Buddhism. 
An attempt has been made in the followmg para- 
graphs to showthe unity and continuity. of Indian. 
thought end. its close relation to life and religion from 
the dim dawn, of history. 

The Aryans of the Vedic period were an energetio: 
race, ever ready to act and to fight, taking pleasure im: 
life and work,’ ready to enjoy the good things which: 
life. offered, manfully struggling against difficulties. 
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and dangers. They seem never to have doubted that, 
inspite of its ills, life is, on the whole, a good thing, 
and they cherished the faith that after death brave and 
good men go to “‘Elysian fields’’ where, through the 
favour of the Gods, they enjoy everlasting bliss. 

But, gradually, the spirit and belief of the people 
underwent a profound change. The old simple joy in 
life and delight in action passed away, and the view 
began to be held that lifeis not a good thing at all, that 
its ills and sufferings are greater than its joys and 
pleasures. Death was no longer viewed as a gate toa 
happier state of existence, but as the transition into 
other states, all of which are full of sorrow. Great 
teachers arose, who taught that, strive as he may, man 
can secure no permanent happiness; that life indeed is 
nothing but pain; that death will begin only another 
round of painful existence. The old Aryans, in short, 
had held that life, with all its troubles, problems and 
perplexities, is a good thing to be enjoyed: the later 
Hindus were inclined to the view that, for the virtuous 
and sinful alike, all lives are pain and sorrow. With ° 
their minds less fixed on the needs and joys of the 
day, these thinkers found leisure also to ponder on the 
world and on human life. They began to think that 
the way to true happiness lay not in-domg and enjoy- 
mg, but in the bliss of inward meditation, and that 
such meditation could best be carried on in the solitude 
of forests, apart from the noisy haunts of men. 

When, in that little known remote period, the theory 
that man was crushed with the burden of threefold pain, 
took shape, and when the popular religion of the period 
failed to solve the difficulty except by showing a way 
to temporary escape from the pam and sorrow of: 
existence, the great sages and thinkers turned their! 
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attention to the investigation of the origin of:pain. In 
‘the actual process of investigation they were faced with 
“perplexing anomalies and imperfections in the Creation 
and were painfully conscious of the limitations of their 
powers. They did not hold any divine agency respon- 
sible for this. The origin of pain, they said, was the 
effect of causes, of deeds done, either in this or in a 
past life. Then there arose a new question, whether 
it was possible for man to put an end to the seemingly 
unbroken and irresistible sequence of the effects of 
deeds, and whether the cycle of life and death must go 
-on for ever. 

All action in the world is brought about by desire, 
which is based on innate ignorance which makes a man 
fail to recognise the true nature of things and ulti- 
mately causes transmigration. The darkness of such 
ignorance is dispelled by divine knowledge, which, ac- 
cording to every philosophical school, consists of tat- 
tva-jhana. Universal knowledge, when attained, des- 

‘troys the effect of Karma, which would otherwise 
Fesult in a future existence, and thus puts.an end to 
transmigration, or in other words, brings salvation. 

How can man know himself and attain tattva-jiina 
to annihilate the effects of Karma? Here we arrive at 
the parting of the ways. The peculiar bent of the Hindu 
mind, illustrated in the principal. philosophical and 
religious systems of India, diverse though they are, has 
the special feature that it tends to and aims at pacifi- 

Cation of the mind and thus hopes to get rid of the 
sufferings of the worldly existence. The different 
:Systema only prescribe different methods. As our pre- 
sent work is a critical study of the central features of 
the Sitkhya doctrine, we shail henceforward confine 
«our remarks mainly to the Sarfikhya, the pioneer 
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amongst. the systems, which adumbrated the view that: 
thie body is subject to decay and death, and - with. .it 

will end all bodily sufferings. The ego behind the 

body is a creation of environments and circumstances: 
and will disappear also. What remains behind:the body 
and behind the ego is called in the Sivkhya ° Prakrti’. 
Purusa is that which is perfect, independent and com-. 
pletely aloof from everything else. A true knowledge® 
of Purusa and its relation to Prakrti will help a man to- 
rid himself of the threefold pain once and for all. 
and such a man will not be born again. _ 

In their first attempts to unfold the origin :of the 
world, the thinkers thought of 2 crude mass of matter: 
alone, and were later on forced to admit, either inside: 
or outside of it, a power to account for-the order -visi-. 
ble everywhere on closer observation. It must have 
been possible only after ages to reduce matter to a 
very subordinate place as in Sankara’s Vedanta or in 
Buddhism. So the Saikhya views can safely claim. 


3. “ Nor is the Satkhya doctrine of many selves and 
nature any more tenable as a theory of Creation. How can 
disturbances of Prakrti take place at a first creation, when 
there are no potencies due to man’s actions demanding 
fruition ? Even at subsequent creations, how do latent poten-- 
tialities by themselves become fruitful without any consci-. 
ousnees to direct them? And, if they do attain fruition, the 
Sintkhya theory of liberation by knowledge is without value,. 
since the potencies will remain able to come again in 
activity. Knowledge can never give freedom from bondage, 
which can be attained only by the exhaustion of .action, for: 
which the Sfnkhya metaphysics affords.no adequate possibi-- 
lity, owing to the infinite potentialities of ‘nature. ’’*—Keith. 
in Kermamiminsd, p. 64, following Kumaryila’s view. ._ . 
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priority to others. It is possible that in the beginning 
the Sivikhya teachers postulated Prakrti alone and 
gradually so perfected it as to explain the whole Uni- 
verse. A man while immersed in Sankhya thought, is. 
practically led to accept that unaided Prakrti can do 
everything—evolution or dissolution. Evolution seems 
to be in its nature. Only when the stage is reached of 
accounting for the subjective side of evolution—mind, 
sense and motor organs—and of searching out a seer to 
make the manifestations purposeful, does he look out 
for Purusa and its place in the scheme, and slowly he 
finds not only one but many of them, and is perplexed. 
to discover that even all of them with their character- 
istic indifference to Prakrti are not enough to satisfy the 
critics’ whims about a well-reasoned system of thought. 
The nature of Purusa and Prakrti and their rela- 
tionship—the crux of the whole doctrine of the Saikhya 
—has been subject to much criticism. There are 
flaws in this dualistic system no doubt, but were the 
other systems of Indian Philosophy free from defects ?- 
Purusas are many and Prakrti is eternal. Was the 
substantiality of Prakrti not enough for the purposes of 
the Sankhyas ? Why did they strive to turn it into an 
ultimate reality? Having done so, why did they not 
proceed beyond the separate infallibility of Prakrti to 
a unified infallibility with a singular Purusga * Other- 


_ 4. It is my opinion that systems which play the game- 
of philosophy squarely and fairly with freedom from pre- 

Buppositions and religious neutrality, naturally end in abso- 

lute idealism ; and if they lead to other conclusions, we may 

slways suspect that the game has not been played according: 
to the rules.”’"—Radhakrishnan in preface to The Reign of 
Religion in Contemporary Philosophy. 


“wil A CRITICAL STUDY OF THE SANKHYA SYSTEM 


“wise, how could Prakrti ever hope to undertake the un- 
‘paralleled philanthropic task of labouring unceasingly 
for the permanent release of Purusa, if one is the nega- 
“tion of everything that the other stands for? Where 
-was the neceasity of supposing the ultimate plurality of 
Putuga, whien the reasons for such 2 supposition are en- 
tirely worldly, such as bondage and release of indivi- 
‘duals? The Purusa is always absolutely unaffected by 
‘the influence of Prakrti. Then how can we distinguish 
-one Absolute Purusa from his kindred? Does not such 
plurality imply introducing limitations in Him ? 


Was the plurality of Purusa a concession to the 
‘wanity of man? Was the merging of his soul into one 
‘undifferentiated Puruga a poor consolation? Does it 
‘make the Sankhya more attractive? Did Satkaryavada 
-stand in the way of a single Purusa, because one Prakrti 
is three Gunas and their yari¢d combinations’ could 
‘bring the whole creation into existence, whereas one 
-Puruga could not boast of any such power? How could 
he account for the numberless individuals in the ani- 
‘mate world? Were countless Purusas supplied to fill 
‘the whole universe, so that, later on, no difficulty be 
felt to start and keep the world evolving ? 


5. A concrete illustration of the enormous possibility of 
combinations from a very simple mechanism, lock and key :- 
+ Each tumbler step of a large Chubb key can be given one 
<f thirty different heights, the bolt step one of twenty. By 
merely transposing the order of the steps in a six step key 
‘Ft is possible to get 720 combinations. By diminishing or 
-jncreasing the heighte, the possible combinations may be 
- faised to the enormous total of 7,776,000 "’.—A. Willisms in 
-How lt Works, pp 435-6. 
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Many are the objections raised. To mention a few : 
How are Purusas many and Prakrti eternal? How. can 
they come together? How can the evolutes combine- 
in themselves the cosmic and the psychological? How 
can the original harmonious balance of Gunas be dis- 
turbed? Are the tangible things of the world no more- 
than Gunas in conflict? Probably Prakrti alone, in the 
opinion of these critics, would have been more success- . 
ful in explaining the scheme than Prakrti with an 
addition of innumerable Purusas. The absolute un-- 
attachment of Purusas is considered a definite hindr-- 
ance rather than a solution. 

If the problem of problems—the Purusas’ evolution 
starting propinquity to Prakrti—is solved, much of the 
criticism can be silenced, they say. 

But where is the problem to necessitate 2 remedy ? 
Why is it thought necessary that they are to be brought 
together and then a way of its accomplishment search- 
ed? Are Purusa and Prakriti not all-pervading and are- 
they not, then, blended everywhere with each other like 
warp and woof? Evolution under such circumstances. 
will be unending. Whatever the texts may say, the. 
released Purusa remains where he was and what he was, 
with the difference that Prakrti ceases to affect him.. 
The release brings no change in prakrti also, because, 
though it affects the released no more, it unceasingly 
continues its attractions for the unreleased, who will 
always be in a vast majority. In short, everything con-.- 
tinues to be what it was and where it was. Prakrti 
ceases its attraction for the released—this statement: 
lays emphasis only on the discriminating knowledge- 
which makes the Puruea’s standing aloof possible, and 
not on the cessation of activity in Prakrti with regard - 
even to the released. . 
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Throughout the different periods the leaders of 
Indian thought never lost sight of the psychological basis 
of metaphysics. Rejecting phenomenalism, the Vedanta 
reaches the greatest heights the Indian mind has ever 
attained, when evolving a formula to explain the 
phenomenon of consciousness. The Sankhya blundered. 
In attempting to solve one difficuity, it created 
another. It tried to reconcile the philosophical and 
the mundane and, in the process, miserably failed over 
the former. Contradictions have crept in because of 
this failure; the whole argument has been shaken and 
people have been led to think that the Sankhya pro- 
pounders were no better than blind teachers leading the 
blind. Shortcomings may be concealed by various’ 
kinds of special pleading, but the inconsistencies cannot 
escape the critic’s eye. 

Thought-systems are contributory, and their com- 

bined message boils down to unity. Time and space 
are unending quantitatively but not qualitatively. 
Every individual thing in the world comes into being 
-and disappears, and time and space, as applied to it, 
are unending; but if the world is viewed devoid of 
time and space, it becomes homogeneous. So the 
world is transitory distributively but not collective- 
ly. Prakrti contains the opposing constituents, Sattva 
and Tamas, yet they are reconciled by Rajas. So Gunas 
‘both create divisions and differences and maintain 
unity also. So the activities of the world form, as it 
were, one. broad stream, but superficialities, caused 
“by the predominance of one Guna or the other, lead 
men to. think there are several separate channels each 
‘small enough to make human knowledge of it possible. 
The Sankhya for these reasons is dualistic, with Prakrti: 
-and Purusa as co-eternal. But they are different from: 
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each other and:neither of them isa cause or ‘effect of 
‘the other. Without the-help of the Sankhya, the world 
‘cannot be properly known, and as the unworldly can 
‘be studied only through the worldly, the Saikhya has 
‘been given an important place by most of the systems. 
Without the many, there is not the one, and without 
differences there is not the uniform; and therefore, 
true knowledge implies seeing one in many and many 
in one, and'seeing uniformity in diversity and diver- 
sity in uniformity. | If dualism is deficient without the 
acceptance of one absolute being over and above 
‘Purusa and Prakrti, which inspite of Him. persist and 
prove their existence by their opposing. natures, 
monism alone is not self-sufficient also. Monism 
through dualism is just and proper; but the Vedanta 
monism, with May2 to explain the world, is unjust and 
improper. Similarly, the two ways to salvation are— 
to retain activity but to abandon its fruit; and to 
abandon the fruit as well as the action. The former, 
that is, objectless activity, means the substitution of 
major for minor desires, of collective for individual 
good, of soul-care for bodily care. Sankhya sanyisis 
‘who abandon the prescribed duty are in the wrong, 
because instead of foregoing the fruit they forego duty 
itself.. Sanyisa is self-centred, while Karma-yoga is 
community-centred. The latter’s outlook is broad 


because it procures a man’s own good, through that of 
the community. 


6. “ A result of the combined doctrine of transmigration 
and karma is that it paralyses action, drives to asceticism, 
and makes action self-regarding, Since it becomes the aim 
of every man te win salvation for himself individually by ac- 


quiring the right knowledge '.—Macdonnell in Comparative 
Religion. 
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The exposition and justification of the Saikhya 
theories follow. So far, the reader has been prepared 
for the right perspective in which to judge them. Con- 
sidering the interdependence of different thought- 
systems, a man concludes, that there is no reason for 
followers of one system to think compelled to pick 
quarrels with others, and holes in their system. So 
common a practice leads them to absurd exaggeration 
of the importance of their own tenets and deprecation 
of those of others. It leads them also to claim their 
system as complete and flawless for all and at all 
times ; and to deny any truth in others. But in this 
variegated world no one system can boast to supply the 
needs of all individuals. One system suits some, and 
another suits others. A greater and greater realisation 
Of this truth will keep each system within its limits 
and promote co-operation between all. Each has some- 
thing to teach and something to learn. 


A CRITICAL STUDY OF THE SANKHYA 
SYSTEM ON THE LINE OF THE SANKHYA- 
KARIKA, SANKHYA-SUTRA AND THEIR 
‘COMMENTARIES 


The aim of the paper is to give a clear-cut exposi- 
tion of the Sankhya in its more developed form. Such 
explanation is intended to reconcile the many surface 
irregularities, seeming imcongruities and superficial 
inconsistencies, which usually strike the casual reader 
and critic. Such misconceptions are not the lot of the 
unwary and the uninitiated cnly. All have with one 
voice deprecated this or the other aspect of the system. 
In view of its general misunderstanding by all and 
sundry, a new treatment of the subject will not be out 
of place. 

A perfect thought-system should naturally grow 
out of its initial fundamental postulates, which do not 
require recurring subsequent reinforcements to ac- 
count for all its developments. An attempt is made 
below to show that the Sankhya does satisfy these re- 
quirements and that there is really no justification for 
the clamour which is usually raised against it. 

There are two broad aspects of the Sankhya which 
must be clearly distinguished in the present study; one 
is the Sankhya before Iévarakrsna’s karika and the 
other is the Sankhya after karika. There are un- 
doubtedly many more types of the Sankhya besides 
those which we shali have occasion to touch upon in 
course of the brief survey of the history of the 
sankhya. This review is necessary for a fuller insight 
into the meaning of the karikd terminology and the- 
development of the kariki conceptions. The above 
divisions into pre-kariki, kariki and post-kariki 
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Sainkhya ate not intended to represent water-tight 
compartments without overlappings. The basis of 
classification in the three groups will be similarity of 
tenets and not mere chronological sequence. The 
consensus of opinion is that the pre-karika Sankhya 
marks an embryonic state and that the post-karika a 
state of deterioration from the settled form in the 
karika. The pre-karika Sankhya ts vague and no com- 
plete book on the subject is extant. The few references 
we have are to be met with in unexpected, out-of-the- 
way contexts and these too are often found indif- 
ferently mixed up with other heterogeneous material. 
In dealing with this topic, therefore, emphasis will be 
laid only on facts that have in any way contributed to 
the shaping of the classical Sankhya. 

The Sankhya is one of the oldest systems’ of 
thought and we find it already promiment at the 
threshold of philosophical enquiry. The pre-karika 
Sankhya is the characteristic product of an India newly 
stirred to its depths by the impulses of creative philo- 
sophical activity. In this period, the great systems of 
Indian thought have their fountain-heads. These 
springs were to remain, however, for long, mere rills 
and rivulets of negligible magnitude, till in the period 
of the Upanisads we have them swelling into a 
mighty boisterous current, and this in its turn was to 
split up and settle down finally into the six familiar 
channels of Indian philosophy which have watered 
through centuries this ancient land. The pre-karik2 


1 “System ’in this context does not imply that the 
Sankhya had from the very beginning a well-planned echeme 
with some definite author to its credit, or that its tenets 
had taken their final shape. 
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Sinkhya, in the meanwhile, may be considered a 
notable legacy of the early thinkers. 

The word Sankhya first appears in the Santiparva 
of the Mahabharata; and Sankhya and Yoga in that 
book have been referred to as ° san&tane dve.’ Sankhya 
at times stands for knowledge only and in that sense 
it has to be distinguished from the Sankhya, which is 
the name for a particular system. Sankhya standing 
for the system should not be derived to mean ‘number’ 
because enumeration is not a characteristic feature of 
the Sankhya. Other Indian systems far surpass it in 
this respect. The natural and traditionally accepted 
interpretation is from Sankhya—buddhi or knowledge. 
The term Sankhya was earmarked after a time for the 
particular system which believed in liberation through 
true knowledge of the difference of Prakrti and Purusa. 
Jacobi refers to parisankhy@ and distinguishes the 
practice of the Sankhyas, who, when explaining the 
significance of a conception, give an exhaustive enu- 
meration of things contained, from that of the Vaiée- 
‘sikas, who give the vis’esas or distinctive qualities. 
Gunaratna’ holds that the Sankhya derived its name 
from its first founder, Sankha. 

The Sankhya was ignored, it is often said, on 
account of its atheistic tendencies. This argument as 
it stands is not correct. The Sankhya was classed 
amongst the orthodox systems and therefore it always 
ranked higher than the monistic philosophy of Sankara 
in which everything was reduced to non-entity except 
Brahman, or than the deistic Vaisnavaite and Saivaite 
‘doctrines, The acceptance of the authority of the 





* In his commentary on SaddarSanasamuccaya, p. 22, 
Bibliotheca Ed, 
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scripture may have been a device on the part of the 
Sankhyas, but it was successfully carried and they 
enjoyed all the advantages of an orthodox system with- 
out losing their own characteristic of maintaining the 
system purely rationalistic. To allow free thinking, 
they are said to have denied the existence of God, 
which would hamper the progress of pure reasoning in 
ignorant minds. But the reason was otherwise. There 
was no place left for Him in the system, and Indian 
thinkers and Indian followers were bold enough to carry 
their conclusions to the logical ends, however horrifying 
the results may be to the popular mind, or they did’ 
not remain horrifying because they were logical. 


Besides, the Sankhya has not openly rejected the 
authority of the Vedas. It has definitely accepted the 
Srutipramana as one of the pram4dnas, though fruti has: 
a wider sense in the Sankhya, meaning correct tradition 
or authoritative statement. The Sinkhya-Sitra has a 
penchant for referring to gruti for validity. But 
judged otherwise, the Sankhya has relegated daus'ravike 
methods in the removal of misery to asecondary place, 
though they are called pras‘asya, in comparison to the 
Sankhya method which iss'reydén. Sankara and other com- 
mentators of his type have questioned the Sankhya inter- 
pretation of some sruti texts quoted for authenticity. 

The Sankhya is traced back to as early a text as. 
the Reveda, the hymns X, 22! and 129 of which give 
an idea of the creation of the world remotely resembl- 
ing the series of Sankhya evolution. References are 
made also to Atharvaveda, X, 8 and 43, which mention 
the lotus flower of nine doors, covered with three 
strands, and to Satapatha and Sankhayana Brahmanas. 
in which Atman is called the twenty-fifth principle.. 
But these point to the critics’ ingenuity. The S5ankhya,. 
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or rather no philosophical system, can be easily traced 
from the Vedas. They were most likely composed 
when the Aryans were afraid of the natural surround- 
ings of 2 newly discovered country and their thoughts 
were taken up in remedying the immediate evil and 
so they had no leisure to indulge in philosophical 
inquiry. But there is no denying the fact that the 
Sinkhya had its‘origin in the U panisadic literature, from 
which it slowly branched off into separate existence. 

The crude materials from which the Sankhya grew 
as a well-knit system of philosophy are strewn in great 
abundance over the whole Upanisadic literature, 
though they were arranged later under the Sankhya. 
For that reason it is repeatedly urged by Western 
scholars that the Brahma-Sitras of Badaradyana, which 
are asamanvaya form of the Upanisadic philosophy, 
truly mean what Ramanuja represents and not what 
Sankara superimposes. The crowning theory of the 
Upanisads is net pure dualism, but it 1s not unqualified 
monism also. It is preferably qualified dualism. They 
represent a period of great activity and Sankara’s 
theory of Maya and its later developments had no 
chance of finding a place in them. 

Kapila® is considered the author of the Sankhya- 
Siitras as well as the first teacher of the Sankhya. One 
Kapila cannot be both, because it is generally believed 


that the Sankhya-Siitras were compiled about the 14th 
century A.D." He is not @ historical person. His 


* Ahirbudhnya Sarmhit4 says that his theory was Vaisnava 
and Vijiiana-Bhikgu has also emphasised the theistic charac- 
ter ofthe Sankhya-Soitra. 

*Not later than SarvadarSanasarmgraha because one 
siitra is quoted by Midhvamantrin, who is a contemporary of. 
Miadhavarya.—’ Sources of Vijayanagara Hist.,’ p. 51 and 
jJ.O. R., Madras, 1928, p. 148. 
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Name occurs in various contexts and somehow it came 
to be associated with the Safkhya. He was known as 2 
siddha in the literature of the Nathas and in the rasaya- 
nasastra." In the Bhagavadgit2, he is referred to as the 
best of siddhas. His case is classed in that of janmasi- 
ddki. The assumption of nirmanakiye in Vyasa’s com- 
mentary on Yoga-Sitra, 1. 25, attributed by Vacaspati 
to Paiicasikha, implies that the Master had no physical 
body. He appears in Svetagvatara, 5. 2, as identical with 
Hiranyagarbha. In the epic he is identified with Agni, 
with Visnu and Siva, andall! sorts of views are attributed 
to him, and he is the teacher of a number of sages. 
Sankara refutes the argument that Kapila of the Vedic 
texts was any great personage and identifies him with 
the Kapila who burnt the sons of: Sagara. Buddhist 
legends mention him as a predecessor of Buddha. 
K2rika 70 places Asuri next to Kapila. Asuri and 
Pancasikha are mentioned in Mahabharata (12. 219) as 
teacher and pupil, from which is picked up the state- 
ment of the Karika. The Sankhya has an ‘unbroken 
tradition from the time of Paficasikha' as indicated by 
s'ispaparamparayadgatam in Karika 71. He is considered 
to be the author of the first regular book on the subject 
and in that light, Bailaréma, while interpreting samakh- 
ysdtam in Karika 69, says that the word means that 
Kapila only harangued and did not compile any ‘book, 
the task being left to Paficagsikha, In the Mahabharata,. 
Janaka professes himself to be a disciple of the beggar 
Pajicagikha, belonging to the family of Pardadara. 
Mah2zbhirata and Yogabhasya present different accounts. 


° Vide the Introduction of Jayamangala by Pandit 
Gopinatha Kaviraj. ° Compare Brahmajalasitra. | 
" Assigned to first century A.D, 3 
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of Paficasikha’s philosophical position. Mahabhirata 
itself has two separate views attributed to him in 12.321 
and 9%—112. His views in 12.219 do not correspond 
with the Sankhya. He there holds bala as the sixth 
organ with reference to organs of action as manas is the 
sixth organ in relation with the organs of perception. 
His views correspond more with the Vedanta, where 
the separate existences of the individual seuls finally 
merge into Brahman, He is considered the author of 
Sastitantra in Chinese tradition,” and Svapnegvara in 
Kaumudiprabha assigns Sankhya-Pravacana-Sitra to 
him. Vicaspati identifies certain passages in Vyasa’s 
commentary on Yoga-Sitra as his and they reappear in 
his name in the Safkhya-Stitra. From these extracts 
it can be said that his work must have been in prose. 
His views are more logical—that the souls are atomic 
Mm size, otherwise they could not be infinite in number; 
that the eternal connection of spirit is due to lack of 
discrimination’ and not to works or to psychic body. 
Buddhist texts mention a Gandhabba Paficasikha.” 

The Chinese Safkhya-Kiarika mentions Gargya 
and, Uliika as Sankhya teachers. In Buddhacarita, 
Arddakalima refers to Jaigisavya, Janaka and Pardéara as 
persons who obtained liberation through the Sankhya. 


—re 








® Compare Jayamangala. * Cf. Sankhya-Sitra, 6. 68. 

*° Asuri and Pajicas ikha adhere to a theistic Sankhya 
that resembles the Sankhya in the Mahabharata.—Radha- 
krishnan. PajicaSikha agrees with Caraka.. Caraka excludes 
Porusa from the list of tattvas and Cakrapani thinks that. 
Prakrti and Purusa both being unmanifested have been 
counted as one; Tanmatrae are not mentioned and senses 
are bhautike.—Dasgupta, “Hist. of Ind. Phil., iP 213. 
Paficagikha probably modified Kapila’s work in atheistic 
light as shown by ‘tena dahadhd krtam tantram’ in Kariki 70. 
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Karika 72 declares that the subject-matter of the 

Saptati ts based on Sastitantra with the exclusion of 
dkhyayikd and paravdda. The Kartka is perhaps a later 
interpolation because the Saptat! ended at Karikd 69 
where Gaudapadabhiasya finishes." Does Sastitantra 
represent a work? The commentators do not touch 
the point. They differently enumerate the sixty 
topics that cover the whole Sankhya and that have been 
successfully incorporated in the body of the Saptatt. 
Vacaspati quotes Rajavartika, which is in anastubha 
metre for their enumeration while Jayamangali repeats 
the same in upajati. Paramartha also quotes the same. 
The ten maniikarthas, according to others, represent. 
the common or individual qualities of the fattvas, but 
Narayana represents by them the twenty-five tattvas 
themselves, though their classification is strange— 
(1) purusa, (2) prabrti, (3) buddhi, (4) ahankdra, (5-7) three 
gunas, (8) tanmatra, (9) indriya, and (10) bAtta.  Ahir- 
budhnya-Samhita takes Sastitantra for a bock having 
two mandalas of 32 prakrtis and 28 virtis. Chinese tradi- 
tion refers toa Sastitantra of 60,000 verses and this 
can be a misinterpretation of bahudha krtam tantram, as 
denoting that an extensive book was composed. ‘There 
is the possibility according to Schrader of two Sasti- 
tantras—one in prose, the other in verse." 











" See ahead, note on Karika 70. 
* Vicaspati Misra in Bhamati attributes Sastitantra to 


Varsaganya, which can be eupported by the Chinese tradi- 
tion which ascribes Vindhyavisa who is identified with 
léverakrena with rewriting of Vrsagana’s work: but if 
Vargaganya is the teacher of Vindhyavasa and Sastitantra is 
attributed to him, it is not probable that so late a work should 
have been the basis of the Karikd. But there is a. doubt as 
to the identification of Vindhyavisa with [Svarakrsna. 


THR TATTVASAMASA | ng 


. - Max Miller elevates the Tattvasamasa to the 
pedestal of the basis of all later Sdnkhya works. Hts 
arguments are that it is more popular amongst - the 
panditas than the Karika; that it is a bare enumeration 
of principles and has many technical terms that are not 
met with in later works, For these very reasons Keith 
and Garbe assign it a later date.“ The very name 
suggests that it is an abridgment of some bigger work. 
The mention of duhkha looks like a device for novelty: 
and the acceptance of devaia@s over indriyas and bhitas 
shows the influence of later Vedanta. 

The appearance of Igvarakrsna’s Karika’* removes 
a period of uncertainty” because it provides a clear 
and definite exposition of the Sankhya to this dav. It 
has been the basis of all later Sankhya treatises and 
criticisms. The date of Isvarakrsna" is to be deter- 
mined by Chinese sources. Paramiartha left India in 
546 A.D. and translated a work which resembles the 
Karikd and a commentary on it in his last period of 
literary activity which falls in 557-568 a.p. Another 


<== _ =~.» « —_— 


§ Older than seventh century A.p., because it is referred 
to in Bhagavadajjukiyam and in Mamandur inscriptions— 
J. O. R., Madras, 1928, p. 145. 

‘* The Manimethalai account of the Sankhya, a Tamil 
‘work, which has been assigned a date earlier than that of 
the Karika differs in many respects from the Karika.—J. of 
Ind. Hist., Dec. 1929. 

4° Daegupta divides the Sankhya into three strata— 
(a) theistic, details of which are lost, but which is kept in a 
modified form in Patafjaladargana; (2) atheistic, repre- 
sented by Pajicasikha; (3) atheistic modification as the 
orthodox Sankhya system. 

16 Svapnesvara identifies him with Kalidasa. 


10 A CRITICAL STUDY ‘OF THE SANKHYA SYSTEM 


Chinese tradition is that Vindhyavisa,"" who is some~ 
times identified with Isvarakrsna, comes before Vasu- 
bandhu. The date of Vasubandhu was ‘placed in the 
last three-quarters of the 5th century, but it has been 
pushed back by N. Peri a century earlier and further 
pushed by V. A. Smith to 280-360a.p. Therefore, 
Iévarakrsna cannot be placed in the 4th century as 
Keith* does. Dr. Belvalkar thinks that Vindhyavasa 
wrote a commentary on the Karika. He places lévara- 
krsna in the first century A.D. or the Ist half of the 
2nd century. According to him Matharavrtti is the 
basis of the Chinese translation and Iévarakrsna must 
be at least two centuries earlier than Miathara because 
his Vrtti is confused and it often misinterprets the 
Karika. But how can Dr. Belvalkar reach his date ? 
He cannot utilize the date of Vasubandhu and he must 
depend on the translation by Paramartha of the Karika 
and Matharavrtti that appears in 557-568 for his 
evidence. Therefore, his date is entirely based on the 
confused nature of the Vrtti and the time it must have 
taken to become so popular as to be picked up by 
Paramartha for translation. But why allow that time ? 
Paramartha may not have had another recourse but 
utilize the Vrtti which, though fresh, was essential on 

" View of Vindhyavasa as reported in Slokavarttika, 
393, 704; Bhoja on Yogasiitra, 4, 22; Medhitithibhasya, 
1,55; Syadvadamafijari, 117, and Gunaratna on Sarva- 
daréanasangraha is not always consistent with that of 
Iévarakrsna.—Kaviraj in Introduction to Jayamangala- 
Vindhyawisa accepts only two types of inference and no 
sliksmas arira. 

# Keith at another place holds that he cannot be later 
than 300 a.p.— Sankhya,’ p; 43. 





DATE OF ISVARAKRSNA — 1t 


account of the very brief character of the Karika itself. 
Prof. A. B. Dhruva thinks” that Anuyogadvdrasitra 
should be assigned to the latter part of the first 
century A.D. because it deals with Buddhism generally 
and does not refer to Nagarjuna, Aryadeva, Asanga and 
Buddhaghosa; while in dealing with the Sankhya it 
points to three works besides the general work of 
Kapila; and so he places the Kiarika in first century 
B.c.:and Mathara in the early part of first century a.D- 

- Dr. Belvalkar does not consider that Hiranya- 
saptati is the same as the Karikad. The work may have 
been so named because it brought to the author so many 
gold pieces, or because it treats of Hiranyagarbha. It 
can be a commentary on the Kariki by Vindhyav4sa. 
Dr. Takakusu and Prof. Dhruva identify Hiranya- 
saptati and the Karika, and according to Prof. Dhruva 
it was wrongly attributed to Vindhyavasa. 

There was a very early commentary appended to 
the Karikd as proved by the Chinese translation. Dr. 
Belvalkar identifies the commentary with Matharavrtti,” 
because there is a great similarity between the two and 
passages, which are inthe Chinese translation and 
which are not in Gaudapadabhasya, are to be found in 
Mathara. The Chinese translation is not verbatim. It has 
been amplified at places to make easy for the Chinese 
to understand and to conciliate with their views. 

Gaudapadabhasya is an abridgment of the Vrtti 
and therefore this Gaudapada cannot be the famous 


“ Vide his paper in the proceedings of the First Oriental 
Conference. | 

* Takakusu holds that neither Gaudapidabhasya nor 
Matharavytti can be the original of the translation, but it has 
some earlier commentary on which these are based. 
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‘teacher of the teacher of Safkara. He has been refer- 
red to by Alberuni who refers to one more commentary 
on the Karika and he ought te be earlier than Vacas- 
pati. How then to account for the non-appearance of 
the last three Karikas in the Bhasya? Gaudapida 
-comes later than Mathara and therefore their absence 
in the Bhasya cannot prove that by the time of Gauda- 
pada the last three Karikas were not interpolated; it 
may be an oversight of his. 

- Jayamangala is wrongly attributed to Sankara.” 
It cannot be his on account of the slipshod style. 
Benediction to Lokottaravadi muni makes it awork of some 
Buddhist. Sankardrya has to his credit two commen- 
taries—on Kamandaka’s Nitisara and Vatsyayana’s 
Kamasiitra, known as Jayamangala. This very person 
seems to be the author of the commentary with that 
name on the Kar:ka. 

A more important side of the study of the early 
history of the Sinkhya is to see how it gradually deve- 
loped into the classical form. The Sankhya of the Upa- 
nisads is theistic and the dividing line between it and 
the Yoga is not clear. The Upanisads do not present 
asettled form of the Sinkhya. The number of the 
iattvas, their order and their conception remain to be 
made definite and uniform. The subjective side of 
the gunas possibly develops from the conception that 
the individual self was the result of the envelopment 
‘of the Absolute in the three ganas. The actual 


"1 See Introduction to Jayamangala by Pandit Gopi- 
natha Kaviraj; besides Mr. Kavi identifies him -with the 
author of Yogasiitra-bhagyavivaraga and places him about 
1400 a.p.— Vide Literary Gleanings in Q. J. of the Andhra 
Hist. R. §., Oct. 1927. 
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influence of these tendencies on the final shape of the 
Sankhya cannot be ascertained on account of lack of 
historical data. As long as the one or two cardinal 
principles, e.g., svariipa of purusa and prafrti, were not 
settled, these stray currents of thought and appea- 
rances in the Upanisads and other literature may have 
helped in the formulation of the Sankhya concepts ; 
but once they were suggested and ready, the system 
could stand on its legs and follow unhampered and un-. 
assisted its course of development. It must have re- 
mained dependent on extraneous matter till that light 
did not dawn; and next it must have rejected all un- 
accommodating material. Besides reservations are to 
be made on the subjective side. Inspite of the ideas 
prevalent, the conception may have come in a moment 
of inspiration—though such flashes can also be ex- 
plained as a product of the imperceptible influences 
of the times. 


The extreme disinterestedness of Purusa and the 
claim of Prakrti, constituted of three gunas, to account 
for all the inner and outer world independently, as the 
Prakrti’s different manifestations without any imherent 
change, make the Sankhya what itis. The earhest 
definite Sankhya work that has come down to posterity 
is the Karika. Another important work, though not 
from the viewpoint of time, but from the viewpoint of 
development of thought is the Sankhya-Sitra. It 
comes much later and it softens dualism of the Karika. 
The Karika is a composite, short, complete work and 
it has the advantage, on account of its early date, of 
having received the attention of a mass of commentators 
within and beyond the Sinkhya pale. They put their 
own stamp on the text. They are the reflex of the 
then conditions and they create many new centres of 
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interest and activity. On account of these facilities a 
textual study of the Karikd in its necessary and con- 
troversial details is attempted below. It is commonly 
read with the Tattva-Kaumudi and therefore Vicas- 
pati’s explanations are at times left out to be supplied 
by the reader. 

KA&RIKA 1.*—-All pain” is m@aasa but it is divided 
into three groups on the ground of its separate causes. 
Manasa (adhyatmika) pain has been defined by Gauda” 
as separation from the desired and association with the 
undesired. Cessation of pain is not possible in the 
Sankhya because pain being a form of guna and the 
latter being eternal pain must ever exist. Pain is only 
suppressed and its recurrence is not possible because 
the seeds of ignorance, wherefrom pain sprouts, are all 
burnt. 

Vacaspati has laboured hard to show that it refers 
to the concept formed of threefold pain and not to the 
whole compound. But what has he gained thereby ? 

Bhautika according to Vacaspati includes trees and 
stones and his division is based on the four classes:--(1) 
born of the placenta, (2) born from eggs, (3) born from 
perspiration, and (4) born by bursting open the soil. 
Narayana understands by dhata things that are harmful 
to mankind, Gauda thinks that it means the five gross 
materials. 


*? Yoga holds that our desire for liberation is not actuated 
by any hedonistic attraction for happiness or even removal of 
pain, but by an innate tendency of the rnind to follow the path 
of liberation. Also compare Suzuki— Mahayana Buddhism.” 

*® Gauda stands for Gaudapada. 

* qranatfroranfamgqrar aefirarets tet 
Ce ASK Sheers aa 
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KAriKA 2.*—Avis'uddhi means some fault in the 
details of the performance of prohibited slaughter.“ But 
how, for example, is animal sacrifice at all permitted ? 
The reasons are :—firstly, shortcomings falling; under 
vidhi or nigedha do no harm”; secondly, the minor details 
help only in the fulfilment of the sacrifice and they 
have no bearing on the results”; thirdly, Aimsd for man 
is disallowed and as such it is harmful to man, but it 
brings no blot on the sacrifice’; fourthly, the prohibi- 
tion of Ahimsa applies to all cases generally, but because 
nisedha has not been specially mentioned in the chapter 
on sacrifices it does harm to man alone.“ The above 
attempts are to prove sacrificial slaughter as absolutely 
harmless, but that is shooting above the mark because 
then it would not remain avis uddhi. 

Max Miiller has strained the meaning of s’reyan to 
show that there is no open hostility against Vedic rituals 
in the Sankhya. | 

V yakta is generally defined here by Vacaspati as 
other than avyakta. Some restrict it to maha@bhatas only. 
The differences are important because they create 
confusion later, when the objects of the different 
Means of cognition are discussed. The contention of 
the Sankhya Karika is that everything except Purusa 
and Pradhina is an object of Pratyaksa and as such 
vyakia, and, therefore, efforts are made to prove the 
existence of Pradhana and Purusa by inference, while 
no efforts are made to prove mahat, ahankara, etc. But 


—_. 





* Candrika. © Candriki. *4 Balarama. 
* Kalpataru and Parimala on Bhamati. 
Balarama, 


* cexarquice: a afrgfrarfrerage: | 
aera: sary sepemreqengfegrary Wk 1 
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Vacaspati on Karika 6 changes and makes vyakta = 
earth, etc., which even a mudstained farmer can see, 
and atindriya = Pradhinaparastdi forms the object of 
inference. Adi will stand for sense-organs, etc., which 
have been elsewhere explained by him as the objects 
of simanyatodrsta form of Anum4ana. Another explana- 
tion of the differences in the meaning of vyakia is that 
at times 8 praértis®® are admitted because if the other 
seven are not pure prekrtis, they are at least praérti- 
vikrtis. Vyakta may have been made equal to earth, 
etc., because of the real part they play in differentiat- 
ing knowledge. 

KARIKA 3.*—The test of prakrtitva is said to be the 
capacity to produce another taftva, and fattvas are to be 
judged by differences in sthilata and indriyagrahyata.” 
Such a definition was necessary to include mahet, 
ahankara and tanmairas and to exclude indriyas and dbhitas. 
There was no necessity of accepting the transforma- 
tions of bhfitas as separate tattvas because the bhites by 
themselves were enough to bring a complete disc- 
riminative knowledge. 


* Gita 7. 4 gives the five bAttas and the threefold 
antahkerana as the eightfold prakrti. It may be a popular or 
an earlier doctrine. 

*? Some wrongly say that the test of sthilafa applies to 
mahat, ahankira, tanmatrds and indriyas while indriya- 
gra@hyata to bhitas. Their view is based on the invisibility 
of all else except bhiittas. On the other hand both tests 
should apply to all cases; some being prominent in some 
cases. 


* qangfarlaaiedeqia: sefafagaa: aq | 
dense tren a wefad fagfa: gee: 42h 
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KArIkA 4,*—Vacaspati has followed the practice of 
Nyayasttras in introducing this Kiriki when he says 
that general definitions of the means of cognition are 
given in this and the vis'esalaksana follows. The proce- 
dure is justified there by the text itself, but here the 
Karika is devoted to enumeration only. 


The pramdna table below shows how the definitions 
of the different praminas are not settled and therefore 
they are classed under different categories by the 
same commentator or by different commentators taking 
the shade of meaning that appeals to them. 

















Name. | Pratyaksa- | Anuméana. | Sabda. |No pramiana. 
! 
‘Lipamdna | Vicaspati - Vicarpati ...| Gauda | 
Mathara .| Vaicaspati | 
 Jayamangald Jayamangala 
| Wisfana arr! ! 
Arthipatti oe ‘ Gauda 7 
; Vicaspati —...| 
| Jayamangala | 
Abhiva Vicaspati | Mathara’.... Gauda , Candrika 
Vijnina, | | 
Jaya | 
Sambhava o Vicaspati ..., Gauda Vacaspati 
: Mathara | Candrika 
Jayamangala } 
Aitihya _ Mithara | Gauda 
} Candriki 
Vijiiina 
Pratibha , Jayamuatgala | Jayamangala | Jayamangala 
| y |Cancrika | Gauda Jayamangala 
| 








* weaqaraaret 4, winamtageary 
fafa saorfire, strlen: sarefx ue i 
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Sarvapramanasiddhateat means that the three enu- 
merated pramanas include all the remaining means of 
cognition™ that are added by other systems. Nrayana 
distorts the sense and interprets—they are the only 
three means of cognition because they are accepted by: 
all pram@trs and to apply this sense to all cases, he has 
to make a further supposition that Vaisesikas are no 
pramatdrah because they do not admit s’abdapramana. 

KARIKA 5.*—Vijiiana questions the possibility of 
final cognition in buddhi for two reasons :—firstly, the 
expression pauruseyabodha will become meaningless and. 
secondly, if the reflection alone of purusa ig thought to 
serve the purpose, it cannot do so because it is unsub- 
stantial, tuccha. The answer is that the image of a life- 
less object may not be fit to cognize but the case is 
different with the image of a cetana, 

In Gunaratna’s commentary™ there appears a line 
*sratintyatadhyavasa yah s rotradisamuttho dhyaksam,” which 
is in the same metre as the Karika. It can be admitted. 
as areading of the Karik# only if grave changes are 
permitted in the other half of the Karika or if one 
more kirika is added, because the other line has no- 
mention of anumana. 

Vacaspati turns Jlingalingiparvakam into faultless 
definition by repeating liigi once more. But Jaya- 
mangald interprets differently altogether—sometimes 
the inference is lingapirvaka and sometimes lifgipfirvaka, 
e. g., inferring cuckoo from her voice, or inferring her: 
voice from the cuckoo. 


3} Vacaapati, Jayamangala, Mathara. 
* On SaddarSanasamuccaya, Bibl. Ed.. p. 108. 
* sfafrenaranm ce, fafaaquraareamy | 


‘erfeirms, neafrreret al 4 i 
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Trividha anumaina® has everywhere been made to 
represent plrvavat, s‘egavat, and sdmanyatodrsta ; but they 
have been so variously interpreted that the uniformity 
remains in name only. They respectively mean— 
firstly, an inference where the vydpya is seen, one by 
the method of exclusion, and an instance of the inferred 
of which is not seen; secondly, that it is from cause to 
effect or of a future happening, that it is from effect 
to cause or of a past occurrence, and that there is no 
relation of cause and effect or of present object; 
thirdly, trividha is made equal to iriripa, i.e¢., paksa- 
dharmatd, sapakse sattvam and vipakse asaitvam, which do 
not remain a classification of inference but denote the 
three essential conditions of a valid inference; fourthly, 
they mean éevaladnvayi, kevalavyatireki, and anvaya- 
vyatireki,“* The observations made on the pram@na table 
hold good with this analysis also. 


Apta is restricted not only to Vedas but it includes 
all proper sources and sufi means the knowledge 
produced by sentences, and this sense can be extracted 
by laksand or laksitalaksana. Firstly s'ruti is to be ap- 
plied to any ordinary or Vedic sentence and then it is 
to apply to the knowledge produced by such sentences. 


“ Sankhya inference was probably from particular to 
particular on the ground of the seven kinds of relations 
mentioned in Tatparyatika.—Dasgupta, ‘Hist. of Ind. 
Phil.,” p. 269. 


“See for a detailed treatment Prof. Dhruva’s paper 
on * Trividhamanuminam’ in Proceedings and Transactions 
of the First Oriental Conference, pages 251-280. 
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Kanixk 6.*—The majority® thinks that there was 
no necessity of giving the objects of drstapramana, 
because even an ordinary man knows them and there- 
fore it takes the first half of the karik&@ to mean :— 
invisible objects are known by s&manyatodrsta type of 
inference. Candrikd interprets the same line dif- 
ferently—common visible objects are known by drsta 
and the invisible by inference. It has defined simanya- 
fodrsta as an inference from other than diryakdrana rela- 
tion and that may be some reason for its interpreting 
the karika differently. Vicaspati includes s'esavat in 
sdmanyatedrsia, but his s@manyatodrsta alone even is of 
help in most cases, whereas that of Candrika cannot 
infer Pradhine and Purusa. 

Adi in prakrtipurasidi of the Tattvakaumudi can only 
be interpreted as fatsamyoga™ and not as mahadadi;™ 
otherwise it is redundant. 

KARIKA 7.t—A similar k@rika appears in Patafijali’s 
Mahabhiasya 4. 1. 1," and there is every possibility that 
Igyarakrsna borrowed his ideas from that karikd. The 


* Vacaspati, Gauda, Mathara.  Vaméidhara. 

Balarama; compare Sankhya-Sitra 1. 103; also see note 
m karika 2. 

*® Dasgupta strangely holds that such an enumeration is 
xot seen in any other system of Indian Philosophy and he 
-herefore suggests that it is the verse of a Sankhya book 
paraphrased by Isvarakrsna. 

* aaraqaey cercdifzamt alata | 
aearaty atfea. ieraramara, fray ul € I 
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causes given in the Mahabhasya are six and all of them 
except famasdortatcat correspond with those given in the 
Sapikhya-Karika, and that too may be partially made to 
agree with abhibhavat. The latter has made improve- 
ment over the former in number. It is not clear why 
both separately mention indriyaghatdi and mano navasthi- 
nat. Manas is also an indriya. Candrik’ gives scope to. 
add any number to the eight causes. Mathara adds 
four and Vacaspatione. Jayamangali reduces them to 
four—defects of space, of sense-organs, of objects and 
of other things. To be more exact they can be reduced 
to two—defects of the objects and of the sense-organs. 
Des'adosz and erthintaradosa are no more than defects of 
the objects. The eight causes of the Sankhya-Karika 
can be similarly reduced to two. 


KArikA 8.*—-Inconsistency in Vacaspati's interpret- 
ation, similar to that pointed out above in karik’s 2 
and 6, again crops up here. He introduces the karika— 
What then is the reason for the anapalabdhi of pradhana and 
others? Why does he use the plural form in Pradhina- 
dinim? Does he want to introduce mahat, ehankira, etc., 
also? But at a later stage he mentions only Purusa -and 
Pradhina. These are all irregularities, which may be 
due to his uncertainty on the point. The plural can be 
explained if many pradhanas are admitted but the 
karika never mentions it. 

Karixés 10 and 11 show that prakrtisarfpam and 
prakriiviripam are common attributes of all vyakta, but 
they can be separately adjusted, the former applying 
to prakrtivikrtis and the latter to vikrtis. 


* dheraregguefteatare, srdacagrefia: | 
aeqitg we ert, apaired wet «uch 
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KArikk 9.*—Keith™ correctly observes’ that ‘‘ the 
last four arguments which are in effect but two, rest on 
the perception that in the product the original material 
is contained, though under change of appearance, and 
that definite materials give definite and distinct results; 
the first argument, on the other hand, rests not merely 
on the fact that the coming into being of any object 
save from a definite material is not observed, but also 
on the argument that if a thing does not exist there can 
be no possibility of its doing anything ’’, He must have 
grouped together in the first instance apiddnagrehanat 
and s‘aktasye s'ahyakaranat, and in the other sarvasambha- 
wabhaoit and kiranabhavat. 

Vacaspati and Jayamafgala mean by grahanit=— 
sambandhat; but Gauda, Candrikad and Mathara take it in 
the literal sense of procuring. 

KarikA 10.f—The explanation of Vacaspati and 
Candrika that vyakia is many because buddhi, etc., are 
different with each Purusa, seems more correct because 
the opposite suits to one Pradhana which is common 
to all Purusas. Gauda, Mathara and Jayamangala hold 
vyakta many because mahadidi are twenty-three. 
Vijiiana introduces a farfetched’ sense—vyakia is many 
because it ts different with different periods of creation, 
sarga. In his opinion, if the word is interpreted other- 
wise, Pradhana will also become many on account of 
the three gunas. Balarama points out the fallacy in 


In * Sinkhya System,” p. 73. 
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Wijfana’s argument—Prakrti is not divided into 
separate entities by the gunas. 

The best explanation of sdvayavam is that in which 
parts and wholes are mixed up.’ It is also described 
as one in which sound, touch, etc., are found.*! But 
all vyakia has not the qualities of sound etc. Some 
take it to mean that which has gunas,” others one which 
has the two aspects of adhydimika and bahya.” These 
explanations also do not cover all the cases of vyakia. ~ 

Candrika says that avyakta is niskriya because it 
does not suffer saniadikripa: but then teamatras will 
fall out from the manifest, vyakta. Jayamangala says 
that kripa means samsarana and therefore, though 
Pradhana creates the universe, yet it does not move 
because it pervades the three worlds. Vijiiina re- 
moves 'the difficulty by explaining ériya as some 
definite action like adhyavasaya, etc. 

Hetumat means one that has acause.“ Mathara 
makes hetu=kiraka and jidpaka, and according to him 
Pradhana is also ka@raka. But how then will these attri- 
butes be restricted to vyakta alone. 

As‘rita means existence in its cause* or in its 
parts. It means vrttimat according to Candrika. 
jJayamangala explains the purpose in separately men- 
tioning Aefemat and @s'ritae when they approximately 
mean the same :—the former means that a thing 1s 
produced and the latter means that that thing finds 
shelter in another. 

Mahat, etc., also pervade the world. Why are 
they then called avyapi? They pervade only in a 





6 Viacaspati, Gauda. “| Gauda, Jayamangali. 
*? Candriki, Mathara. “8 Tayamangala. 
“ Vacaspati. © Vacaspsti, Aniruddha. “ Vijiiana. 
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secondary sense because they cannct pervade their own 
cause.” 

KARIKA 11.*—Balaraima says that Pradhina is three 
gunas itself and therefore it cannot be their a@dhara. To 
remove this difficulty he gives two explanations— 
firstly, that ganas here should be taken to mean 
pleasure, etc., which are the qualities of sattva and 
others; secondly, they should be applied to Pradhana 
in the manner ‘trees in a forest.’ WVarhgidhara says 
that gunas are in the form of Ra@rana in mahat, etc., and 
in the form of samitha in Pradhana. Do these com- 
mentators, then, mean that mahat, etc., have something 
more than the three genas and that gunas are not in the 
form of kdrana in Pradhana? These are unnecessary 
differences pointed out. How the fanméatras will be 
triguna?) «They do not possess the qualities of pleasure 
and pain. They are frigana because they are the pro- 
duct of ahankira and because they produce the bhitas, 
both of which possess pleasure, etc. 

Samanya means common to al! like a milyeddsi.~ 
Candriki gives an optional interpretation—alike on 
account of possessing gunas. Vdacaspati thinks that 
saminya and visaya have been purposely used to refute 
the principles of Vijfianavadins that objects have no 
external existence; they are ortdnamaya. 

Purusa is opposite of the qualities mentioned in 
this and the previous karikd. But is then Purusa one ? 
Gauda and Mathara say that he is oné, which is a con- 


a 


" Warns ‘idhara, 
% _Gaud a, Mathara, Jayamangala, Candriki. 
* frmafatte feeq: aratequead weafir 


ware Aa Tat, afealveqa4n F FATT 1 


THE THREE GUNAS e 25 


tradiction; but Jayamangalad uses a device to avoid tt. 
It interprets tadviparitah as different from vyaktdvyakta 
in some qualities only. Vacaspati is clear that one of 
the differences with Nyaya is that in the Sankhya, the 
Atman or Purusa does not possess sakha, ete. Jaya- 
mangala is wrong when it says that Purusa is cefana 
because he experiences pleasure, etc. He is cetana 
because he is all light and because his approximity 
moves Pradh&na to action. 


KArind 12.*—Gunas are not the qualities of Nyaya.. 
They are Pararthah, i.e., they execute enjoyment and 
renunciation for Purusa. 


Artha means capacity® and therefore, though in 
the state of dissolution, there is no prakas‘a, etc., their 
possibility persists.°” 

Anyonyas rayah-gunas are all-pervading™ and there- 
fore a@s’rapa is used in the restricted sense that one guna 
is as’raya of the other, with regard to which it acts.” 
Balarama points out the difference between enyonyd- 
s'raya-vrttayah and anyonyajananavrttaych :-—the previous 
applies to dissimilar effects and the latter to similar 
effects ; but then the statements cannot individually 
cover the whole field of vyakfivyakia, the former will 





* Gauda. 0 Balarama. 

** According to Bhasya on 1. 127, each guza cannot be 
vibhu, c.g., sattoa represents many safiva entities classed 
wider one group ; otherwise, firstly there cannot be incal- 
culable differences in the effects and secondly sa@dharmyam- 
in the next siitra will be meaningless. 

*? Vacaspati, Mathara. 
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apply to vyakta and the latter to avyekta. This 1s in 
conflict with the meaning of Candrika also, according 
to which ‘ea’ shows that all the processes go on 
simultaneously and not partially. §Vadcaspati and 
Candrikakara have taken anyonya and vriti with each of 
the remaining words of the compound; but Gauda and 
Mathara take ortii separately to mean one additional 
process. 

The gunas may be regarded as representing the 
different stages of evolution of any particular product. 
Sativa signifies the pure and perfect stage that is to be 
reached, tamas the obstacles or the meanest stage, and 
rajas the force by which obstacles are overcome and 
the products become more defined and definite. 

Karka 13.*—Gauda and Mathara give some exam- 
ples of the effects of ‘ cala’ quality in rajas:—a bull 
becomes intoxicated, or it makes one quarrelsome or 
one wishes to go to a village, or one begins to love some 
women, etc. 

Vacaspati has given the example ot vatapitias’legsma 
in addition to that of a lamp in the Karika to elucidate 
the harmonious working of opposite qualities and 
Balarama thinks that the additional example is more 
appropriate because they are more opposed to one 
another than oil, wick and flame. 

Vacaspati says that like sukhaduhkhemohah, sakha- 
prakdis'alaghavah do not create more varieties. ‘This 
statement is doubtful and groundless except that the 
latter represent the different phases of the one quality 
pleasure and not different gunas. How do the conflicting 
gunas combine? Yogabhasya explains that atis ayas only 


* aet ay eerraiteqresns We 4 cH: | 
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are in conflict but they combine with samanyas. Why 
then do they not flood the perceiver all at once? 
The answer is that though the conflicting gunas exist 
everywhere yet only one at a time comes to prominence 
‘in accordance with the corresponding environments, 
nimitias. But dharmadyah also exist everywhere and at 
all times without distinction. No, they cannot, because 
they are momentary. 

KARIKA 14.*—The predominant opinion is that the 
first half of the karikd is to prove that Pradhdna is 
indiscriminative, etc., which is clear in the case of 
vyakta, Vacaspati takes the other option also in which 
both pyakta aud avyakta are to be proved indiscrimina- 
tive, etc., by the avifa form of reasoning. Gauda 
accepts the opticnal meaning of Vacaspati. Candrika 
holds it proved that Prakrti -is indiscriminative, etc., 
and proceeds to prove the same in mahedadi. Sntroduc- 
ing the second half of the karika, it says that if mahat, 
etc., had no prime cause, there would be no liberation 
because mahat, etc., would become ever-existing. 

KA&AriKA 15,t-—Samanvayai means similarity in the 
-different evolutes.** Gauda gives 2 loose meaning-—as 
one infers from the sight of a Brahmacdri that his 
parents must be Brahmanas. The explanation of 
Vijfiana™ does not directly fit in the karika.” He says 


2 





** Vacaspati, Candrikd. 

* Vijiana stands for Vijfldnabhikgu. 

* On Sankhya-Sitra 1. 131. 
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that the emaciated buddhi, etc., on account of fasting, 
again grow strong after taking food; this shows that they 
are effects. But the karika is about the existence of 


avyahia. 
Karki 16.*%—The second part of the first half of 


the kdrikZ:has been interpreted differently. Vacaspati 
keeps trigenatah to indicate the activity of Prakrtt in the 
state of dissolution which is of the type of similar 
effects “and samudayat is to denote its activity in the state 
of creation which is in the form of prominence and 
subordination of gunas; but Gauda, Candrika and Mathara 
apply both the words to the movement of Prakrtiin the 
state of creation only. According to Gauda, the former 
is used to express that the three gunas in Prakrti are 
utilized in the effects; and according to Candrika, it is 
used to account for the manifoldness of effects. 

To refute the objections that there would be always 
movement or no movement, the Sank hya-Siitra—‘samya~ 
vaisamyabhyam karyadvayam, and the Paficagikha-Siitra 
— ubhayathd cadsya pravrttih pradhtnavyavahtram labhate 
ninyathi * are worth remembering. 

KArixaA 17.t—It is strange coincidence that the 
existence of Purusa, Prakrti, and satkaryatd have been 
all proved by five arguments. 

Aniruddha on sitra 1.140 has said, or dravakathinata 
1s sarnmhatatvam: but this is not proper because it does not 

** Sarala Sankhya denies (similar) effects in the state 
of equilibrium. 
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contribute towards the necessity of accepting Purusa: 
the word must carry the sense of enjoyability in some 
aspect to need someone else to enjoy. 

Purusa is adhigihat# only by nearness to Pradhana 
and its effects,’ or he dominates as a king does and 
therefore his superintendence should not be objected 
on the ground that he has no attributes or that he has 
no activity. 


KARIKA 18.---Order in birth is ordinarily meant to 
convey that when one is born, everybody is not born and 
order in death means that when one is dead, everybody 
is not dead. But Miathara gives one more meaning 
to the expressions :—some are born low and some high; 
accordingly there is order in death when we say that 
my brother is dead or my father is dead.™ 

Purusas must be many.” One Purusa cannot be 
divided into many by mere adjuncts, apadhis, because— 
{1} then hands and feet will also represent separate 
Purusas, (2} the distinction between the released and 
the bound will disappear because the portion of space 
that falls vacant by the ruin of a pot can be filled in by 
procuring another pot. 


See Sankhya-Sitra 1. 96. 

*® Radhakrishnan objects to the argument because then 
birth and death will apply to the eternal Purusa whois asanga- 

** The plurality is not go much a reaction against some 
Philosophical principle as a survivel of primitive animism.— 
Carpenter, © Theism in Mediaeval Ind.’ Oldenberg suggests 
the appropriateness of the grammatical interpretation of 
Purusa—dwells in the body (locative), which it can leave. 


* wrrareciat afafaaareaege a | 
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KArrKA 19.*—Purusa is drastd because he is cefana,” 
or because he is madhyastha. He is akaria because he is 
viveki and aprasavadharmi,™ or because he is the latter™ 
or because he is madhyastha.* 'This shows how differ- 
ently the attributes of Purusa in this karikad are derived 
from the attributes given in karikd 11. Vijiiina Justi- 
fies the mention of two like words, sdksitva and dragtrtva 
by pointing an imaginary difference that Purusa is sahsi 
with reference to buddhi and drasta@ in relation to others.” 


KARIKA 21.t—The prime cause of creation is the 
nature of Pradhana to move for the enjoyment and re- 
lease of Purusa and not their union alone as emphasized 
in karikd 66 also. This to some extent reduces the force 
of the objection generally raised against the examples 
of the lame and the blind—Prakrti is jada and Purusa is. 
akarta and therefore, they cannot express their intention 
to combine like the lame and the blind. 

Vicaspati takes dars'‘anartham with pradhdnasya and 
haival yartham with perusasya. Gauda and Mathara take 
otherwise. This makes a paltry difference in their 
interpretation, because both processes proceed from 
Pradhana in the interest of Purusa. 


*° Vacaspati, Jayamangala. 8 Gauda. ™ Vacaspati. 
* Jayamangala. ™Gauda. ™ On Siitra 1. 161. 
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KARIKA 22.*—-Vacaspati, Mathara, Jayamangala and 
Candrika hold that one tanmaira combines with one, two, 
three, or four to produce the more complex bAéufas with 
the corresponding number of qualities. Gauda says 
that they can singly produce the dAfteas. As regards 
they themselves, according to Vyasabhisya, tanmatra of 
sound accompanied by ahkanka@ra produces the tanmiira 
of touch andsoon. A meaningless question is raised 
by Vijiiana—hbow then ether gross and fine is to be 
contrasted; and the question raised has been answered 
thus-—gross ether takes the help of bhatadi. The differ- 
ence is there simply because gross ether is a further 
stage in evolution. 

A fictitious etymology is given to ahankara, when it 
is said that the word was coined by taking the first and 
the last letter from the list of 64 letters to represent 
all objects that can be denoted by the combinations of 
those letters. 

KARIKA 23.7—The determination of objects by 
buddhi is compared to the forthcoming sprout in a seed 
by Gauda, but this has no meaning. 

Gauda has divided knowledge, jfdaa, into external, 
bahya, and internal, a@bAyantara. The external know- 
ledge gives worldly pleasures and the internal causes 
liberation. There is no room for such classification 
because jiidna in the karika means nothing else than the 
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final knowledge of the distinction of Pradhina and 
Purusa. Vimocayetyekariipena and siddheh parvo rkus‘ast- 
rividhah in karik2-63 and 51 respectively establish the 
same meaning. Gauda has continued the craze for 
division in gairigya also and he has become ridiculous 
in explaining internal vairagyo—Pradhana also is here 
like dream or magic representation.” Vairdgya is only 
helpful in true knowledge which is differentiation of 
attributeless soul from Pradhina and its creation. 
These must not be any more owned by Purusa. 

Garima is one of the ais'vergas according to Vicas- 
pati. Gauda, and Jayamangala place £@mavasayitvam in 
its place; and Mathara mentions both, raising the 
number to nine. Balardma’s edition does not give 
garima in the text of the Tattvakaumud!, while Varhsi- 
dhara’s edition counts k@méavasiyitvam as the eighth 
variety instead of is five. 

KARIKA 25.*-~Vijfiana ts of the opinion that only 
manas emanates from the sdattvikahankara. ‘The sense 
cannot be extracted from the karika without grave distor- 
tions, Rajoguna is not considered to have separate effects. 
It only makes possible the working of the other two 
ganas by imparting movement to them. The masculine in 
_ ekadas‘akah also cannot point to manas alone. The sitra— 
sattvikamekadas'akam, relevant to the matter in hand, is 
confusing, but ekddas’akam is fixed down to mean eleven 
in a latter stitra—karmendriyabuddhindriyairdataramebie 
das'‘akam. There is no difficulty in deriving karmendriyas 
from vaikadrika, because if that question is raised, the 





* Contrast Sankhya-Sitra 1. 45. 
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division of Vijfiana also cannot stand on its merits—-how 
can buddhindrisas be derived from tatjasa. Balarama divides 
the sativa into utkate, madhyama‘and nikrsfa to account 
for manas, buddhindriyas and karmendripas respectively. 
The last support is awkwardly removed by Varhgidhara, 
who maintains that organs only in a body™ have been 
called tatjasa in Smrtis and not individual organs. 

Vijhana thinks that separation of ahankara and 
evolution of fanmatras take place in mahat and this has 
been brought in line with the karika conception by 
Dasgupta by using the Yoga expression, samsrstah 
vivieyante—-the two conceptions take the two aspects of 
the matter in hand. 

KARIKA 26 *—I/ndrasyatmans cihaaivam is not a satis- 
factory and exclusive definition of indriyaéai® because it 
applies to other tattvas than indriyas also. Candrika and 
Mathara give another meaning—-in padena visayah tan 
prati dravanti. ‘This excludes manas. 

KARIKA 2?7.t—Vhe second half of the kariki should 
refer to the eleven indriyas; ndndivam should stand for 
oritinivama and bahyabhedah for des'aniyama;” i. ¢., bow 
the organs are differently situated in the body. But 
Vacaspati and Candrikd take bahyabhedih as an example 
showing that there is similar multiplicity in tenmitras 
that are products of one bAatadi. Candrika and Mithara. 


ee ll 


"' While Sinkhya Sangraha says that the godlike indriyas: 
of svayambha are produced from vaikdrika and individual. 
organs from fafjasa. 

" Vicaspati. *? Jayamangala. 
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give grahyabheddcea as an optional reading and then it 
becomes one more argument for numerousness of organs 
besides gunaparinimavis esat. Varinsidhara has expressed 
a foreign idea that menas also becomes many as it comes 
in contact with the different indriyas. ‘Uhe first half of 
the karikd is not well-arranged and well-worded; at the 
first reading sankalpakam and indriyam seem to express 
the meaning of sbhayaimakam, but then sidharmvat ts leit 
alone and therefore at second thought the Hne has to be 
differently construed. 

KARIKA 28.*—The word mafra stands to show that 
buddhindriyas have only indeterminate knowledge,” while 
Vijfiana thinks that they have determinate knowledge, 
which conception will relegate manes to a very subordi- 
nate position, and it will remain no more than a seat of 
desire, doubt and imagination, while only the previous 
karika has called meanas as sankalpakam. Gauda and 
Miathara think that m@fra is to indtcate that one sense- 
organ has one’s own field and that it does not encroach 
over another’s, ¢. g., cyes only perceive objects and do 
not taste. Candrika thinks it limits the sense tc seeing, 
hearing, etc., and tt excludes fetching, cte., which are 

the functions of karmendriyas. 
Ralarama thinks that the sense of vrttayah has to be 
strained to apply to £armendriyas. 

KARIKA 29.t—Gauda is preferable because he gives 
a homogeneous division. He takes the previous karika 
and this together, and transfers both uncommon and 
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common orttis to bahyendriyas and antahkarana jointly." 
The objection that pra@nas continue to function even in 
deep sleep when indriyas disappear remains to be 
answered. Nobody advocates the disappearance of 
indriyas in deep sleep. They stop functioning only.” 
The consensus of opinion is with Gauda: Sankhya- 
Satra 5. 113 is of opinion that pr@nas are from indriya- 
s'abti and the Pafearatras hold the rajas element in mahat 
as prina. ‘Each of the five pranas is not always similarly 
located by the different commentators. ‘Their func- 
tions are also differently given and Mathara seems to 
connect them with the three gunas. 

KARIKA 30.*—Catustaya according to Gauda means 
buddhi, ahankira, manas and some one indriva, but then it 
will exclude the case, say that of dirghas askuli, in which 
two or more sense-organs” work simultaneously The 
latter case ts also possible because the majority of 
Sankhya authors admit manas to be of madhyamea purim@na. 
The objection that such munas will be transitory cannot 
arise in the Sankhya. 

‘Tat’ does stand for drsia, but that meaning cannot 
be naturally extracted from the construction in the 
karika, Gauda holds dramas‘ah jittnam in adrsta only as 
arbitrary. If he had to make an arbitrary supposition 
inspite of what the kairika purports, he should have 
done otherwise, because dramas uh jfiana is possible under 
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“4 When the uncommon vrtfi of both anfehkarana and 
indriyas has been related, why should common erfti apply to 
the former only ?—-Vaidiki Vrtti on 2. 31. 

9 Vaidiki Vrtti on Sankhya-Sutra 2. 31. 

"3 Stra 2. 31 mentions indriyas only. 
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the following circumstances:—in dim light according to- 
Vacaspati and Candrika, or when at a distance according 
to Mathara and Gauda, which means that external limit- 
ing factors account for dramas ah jana. They are absent 
in edrsta. To be consistent with the karika kramas‘ah 
jiiana in aursta may be explained by the mental state 
that at times hastens and at times lingers the process. 
KARIKA 31.*—Gauda incorrectly applies the karika 
only to the threefold entahkarana. Candrika maintains 
the observations made in the previous karika—when 
there is no obstruction like that of doubt, etc., the 
action is simultaneous otherwise it is fremas‘ah, and 
svdm svam pratipadyanfe is to emphasize that even in 
simultaneous action each organ keeps to its function. 


Mathara says that daranas act after getting 2 signal 
from buddhi but to be more correct the process in the 
case of perception, etc., begins with the bahyendriyas 
and in the case of speaking, etc., it begins with dbaddhi 
downwards. 

KARIKA 32.;—The functions have been differentl 
attributed and their results differemtly enumerated. 
The functions are so classified :— 
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Aharanam | Karmendriyas.| Indriyas  ...] Karmendriyas. 
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The explanation of Gauda ignores antahkerana. 
According to Vacaspati, antahkarana preserves life by 
‘means of prinas.“* Gauda, Mathara, and Jayamangala 
do not take ten with Gharyam, dh@ryam and prakas'yam 
separately, and, therefore, the ten effects according to 
them are the objects of buddhindriyas and karmendriyas— 
‘sabda, etc., and vaeana, etc. Vacaspati and Candrika 
take ten with each and their ten adharyas are divyddiuya 
vacand, etc.; ten dhéryas are pranddilaksanaya vortlya 
sariram, tacca pirthivadi paitcabhautikam, s'abdddinim 
pajicinam samihah prihivi, testim divyddivyataya, and the 
Same are ten prakis'yas. Mystery attaches to the 
meaning of this karika even after the extensive explana- 
tion. The karyas are not clear, but the interpretation 
of Vacaspati and Candrika has an advantage over others 
because the former have been able to Justify the 
occurrence of das adh@ with each. 


Vidha is used according to Varhsidhara to show that 
though the £aranas are numberless on account of number- 
less Purusas, yet they can be grouped under 13 heads. 


KARIKA 33.*—Gauda strangely joins sdmpratakalam 
with visayakhyam. Vdacaspati takes it to mean those 
periods of past and future also that are near the present 
so as to avoid avydpti in the vrtti of v@ak. How can 
karmendriyas be dviri to entahkarana ? Candrika answers 
—that they can also be of use in the function of antah- 
hkarana through the buddhindriyas. 





“ This statement cannot stand according to Gauda, 
etc.) see notes on karikad 29, 
* aearaut falad eat we aad fraareaz | 
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K&R1KS 34,*—Why tanmdtras are avis'esa ? The differ- 
ent opinions are—({1) matra only excludes the specialities 
of s‘Gata, etc., and does not exclude the qualities that 
have come from previous stages”; (2) they have not been 
called vis esa like the indriyas, though both are produced 
from ahankira because they further produce bhatas™,; 
(3) they are pleasure-giving to the gods, salfvais predomi- 
nant in them and, therefore, they are called avis esah.” 

KARIKA 35.t-—-Sarvam has been interpreted by Gauda 
and Mathara to mean past, present and future objects, 
but the karika can only be indirectly applied to past and 
future objects because in their cognition, the deposited 
results only, of the use of bahyendriyas at some previous 
occasion, are utilized; and, therefore, there is no sense 
in calling antahkarana, dvoari, in such adrsta cognitions. 

KARIKA 36.$8—Pradipakalpah means that they iflumi- 
nate the objects like a lamp and so it can he con- 
strued with prekas'ya; but Vacaspati interprets it as 
wick, oil and flame to elucidate parasperavilaksanah. 

KARIKA 37.J—The karikd is to prove the supreme 
position that buddhi occupies. Vacaspati takes the two 





““ Vacaspati; Yogavarttika; justified by karikd 3%. 
“ Yogavarttika.  ‘' Mathara; Gauda on karikd 38. 
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halves of the kariki as two arguments but Gauda and 
Mathara introduce the first and second halves with 
sasmat and tasmat, respectively, i. e., introduce causal 
relation between the two statements. Candrika intro- 
duces the kariki thus—-beddhi though supreme does not 
work for herself, but for Purusa. 

Vis'inasti pradhanapurusintarum is interpreted by 
Vacaspati as “ makes known the already existing minute 
difference between Pradhana and Purusa.’ 

KRARIKA 38.*—Vacaspati and Candrika say that one 
ca” is to denote Aefu and the other to denote samuccaya. 
This is superfluous but it is characteristic of Indian 
commentators who try to attach significance to every 
word in the text. 

Vamsidhara illustrates pleasure, etce., by the 
examples—the touch of air, fire and poison, but there 
cannot be separate examples for individual gunas. Each 
object represents all the three gunas and it becomes 
pleasurable, painful or indifferent as they come to 
prominence, 

KARIKA 39.t—Cuandrikid ingeniously makes the state- 
ment in the kariki—matapifrjah nivartante, to include 
prabhitah also and it says that the former have been 
specially mentioned to show the geunatva of Jiva. 

KARIKA 40.$—The kadrika@ uses such attributes as 
could have been ditterently interpreted but there is 
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not much difference amongst the commentators which 
may be due to their meaning having behind it a con- 
tinuous tradition. 

Niyatam means which persists from the first crea- 
‘tion to the great dissolution” or which persists as long 
as true knowledge does not arise.” But Candrika 
interprets it as different for every soul. 


Gauda does not include dahyendriyas in the siksma- 
sarira. Sankhya-Siitra enumerates buddhindriya, pranas, 
buddhi and manas. A modern writer’ has suggested 
that the non-inclusion at times of ahenk@ra in the con- 
stituents is because in the beginning there was only 
one sifsmas arira.“' This would be at once contradicted 
by Vacaspati who says that in the beginning, Pradhana 
created separate fingas for each Purusa. Others say 
that ahankare is not mentioned because it is included in 
buddhi, Vijiiina on sitra 3.11 says that there are 
three types of bodies and they are sometimes said to 
be two because lingas‘arira and adhisthdaus arira are con- 
fused into one for two rcasons—firstly, because each 
depends on the other, and, secondly, because thev are 
subtle. 


KArIKA 41.*—The explanation of Gauda seems more 
appropriate because he means the subtle body by lfinga. 
Linga has been used in the previous and the next 
darikis to mean sitksmas arira and, therefore, that is the 
meaning that spontaneously strikes the reader. It has 


re 


* Vacaspati.  Gauda, Jayamangala. 

“© Ghosh: * Sankhya System and Modern Thought.’ 

“| Hiranyagarbhopadhiripa, Bhasya on 3. 10, 
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been used in kariki 10 for baddhyadayah and Vacaspati 
takes that sense and makes vis'esaih = sitksmaih s‘ariraih 
on the basis of karik2 39, but this means a repetition of 
‘buddhyaddayah except the mahabhiittas, which are absent in 
siksmas arira. Linga in karika 10 qualifies and covers the 
whole field of vyakia. Gauda has been wise in making 
niras rayam™ qualify liigam, so that, fanmitras are ex- 
cluded, and he Joins vindvis esaih and takes out of 1t not 
visesaih like Viacaspati, Mathara and Candrika. but 
avis esath which has been used in karika 38 for tanmatras. 
Mathara also takes out avis esaih but interprets it like 
Viacaspati—tanmatrani tairarabdham siiksmas ariram. Can- 
drika adopts the meaning of Vdacaspati, and as an 
optional meaning gives that linge =samudayatmakam linga- 
sariram cannot exist without the support of gross body. 

KARIKA 42.*—-Prasangena has been rendered by 
prasakti® but it can be better rendered—‘on account of.’ 

Vibhutva has been correctly explained by Vacaspati 
and Candrikd as vais'varitpyat ; but Gauda and Mathara 
interpret it—‘ as a king is surpreme in his dominions.’ 

WARIKA 43.4—The karika has been made ambiguous 
by the commentators. Vacaspati thinks that this 
karika gives the division in nimiftu and naimittiza, while 
the next tells as to what naimifiikas proceed from what 
nimitias. In the previous karika all had agreed to 
render naimittika as sthitladehédi and the other as 
dharmadi. But here vaikrtah is equated to naimitfikah 





"2 Vacaspati makes it modify na tisthati. “* Vacaspati. 
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which are dharmadyah according to the karikZ. Jayamanh- 
gala introduces karikd 46—the 16 nimittanaimittikas 
related before are here briefly stated as of four kinds. 
Vacaspati, Candriki and Jayamangala divide the bhdvas 
in two types only but Mathara and Gauda divide them 
in three—(1) samsiddhikah as of Kapila; (2) prakrtikah as 
of the sons of Brahman: (3) vaikrtikah as ours. 

To Vacaspati and Gauda, karana = buddhi, but to 
Miathara it is equal to buddhikarmantch karanabhedah tra yo- 
das'a. Are prakrtikabhavah limited to karanas only? 
The question rises in reading Javamangala and Varnsi- 
dhara. if prakrtikabhavah were only in Kapila, the 
question is decided, otherwise both types of bhdeah can 
have their as raya in darana and barya. 

An odd opinion appears in Candrika—pr@értikah are 
those that stav as long as the thing itself, ec. g.., 
ahankira, ete., from mahat, and vaikrtikah, that stay by 
fits and starts. 

KARIKA 44.*—Inclusion of dabsintbandha in the 
handhih has been used as an evidence of the Jealousy 
of the Sankhva towards Vedic rituals. Prekrtibandha 
is when one worships Praérti thinking it Purusa.™ 
Mathara includes in it the eight prakrtis. Vaikriikth are 
when one worships bhttendriyahankirabuddhih taking them 
for Purusa.” Mathara considers them due to ais varya 
or due to believing drahmadisth@na as the final goal. 
A dhasiat is 8 sutalad diloka™ or tiryagyoni.™ 


"? Vacaspati, Jayamangala. Why should Vacaspati not 
equate this bandhe with his astavidhavidyd in karika 48 ? 
*S Vacaspati. © Vacaspati, Candrika. 
 Jayamangala, Gauda, Mathara. 
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Dharma is not an important conception in the 
Sankhya and therefore it is loosely interpreted. 


KARIKA 45.*—Prakrti ts explained as makadahafkara- 
bhitendriyini by Vacaspati and bAitendriyani are replaced 
by fanmatrani by Gauda, Mathara and Jayamangali. It 
is strange how 6bAttendriydni have been included m 
Prakrti. Why should Vacaspati differ from what he 
has said in the previous karika about prakrtibandha? All 
have qualified vairdgya in the karika by jf@nas tinya, and 
that 1s necessary because vairigya coupled with jrdnea 
alone is a means to liberation as mentioned in the- 
Sankhva Siitra. 

KARIKA 46.t—RKeith” thinks that the kirikds 46 to 51 
are possibly later interpolations. The reason given is 
that they uselessly reclassify the prutyayasarga im a 
different manner from what has been done in the pre- 
vious two kdrikas and karikad 23. The argument ts not 
correct because there appear other such unimportant 
karik#s in the body of the work and their presence 
should be accounted for by the turther viveka, distinctive 
knowledge, thev give. ‘The kirikas, if this procedure is 
admitted, will also lose their importance of determin- 
ing the character of the Sastitantra. Gauda and 
Mithara have become crude in trying to become simple 
and illustrative about the divisions :—-as‘adti as after 
properly seeing the post, one ts not able to remove 
doubt: tusti, he is not anxious to know the post hecause 


“In ° The Safkhya System, p. 85. 
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-of what use is that knowledge to him; siddhi, he sees the 

creeper that runs along the post and he has the know- 
ledge of the post. 

Siddhi alone is regarded capable of bringing salva- 
tion, and Gauda says that fusfi is the t@masa knowledge 
and siddhi the sativika knowledge of persons on the path 
of liberation. . 


KARIKA 47.*—How can asmitd, riga, dvesa and abhinr- 
ves'a be viparyayas? The anewer is that though they do 
not proceed from viparyaya still they are of the nature 
cf viparyayz. Candrika says that the propriety of say- 
ing karanwaikalyit is in debarring many more as aktis 
caused by diseases, and in limiting the number to 
twenty-eight. 

KARIKA 48.t—Vacaspati suggests, as it, leaving 
_avidy7, the remaining viparyayas affect only devah, gods. 
It seems that avidy7 alone matters for common people ; 
and the rest, because they include diiyidiveya and 
animadayah, affect yogins. 


KARIKA 49.$—Jndriyavadha cannot be pratyayasarga ; 
it may be partially ahankdrasarga ; and therefore it can 
be called pratyayasarga only indirectly because it pro- 
ceeds from ahankira which is in prutyayasarga.” 


** Jayamanpala. 

* qa taTaTqaa waa BWOTSTATT | 
aetasta war: afedratsear fare: nee 4 

t+ azeqnaisefaq: awed a, enfsal aerate: | 
anfserisereanay, aay waaraariwa: Wve i 

§ spraatrarar: ay gfeatentedtter | 
aay aa gaiavaey afefadiarg uve it 


TUSTIS 45. 


KARIKA 50.*—Vacaspati and Mathara say that visayas 
are five and aparamas are also five. i the similarity is 
only tn number, the expression is harmless, but if it 
denotes causal relation, the statement cannot be justi- 
fied because each uparama does not proceed from one 
visaya separately but it proceeds from the collective 
restraint of the five objects. Candrika and Gauda 
avoid such ambiguity. Ramavatara Sarmd realized the 
difficulty and, therefore, he divided uperamas into two 
kinds—firstly, the five vair@gyas arising from seeing 
the futility of the five enjoyable objects, and, secondly, 
from seeing the dark side of arjanaraksara, etc. 

Prakriyakiye™ is when one feels that the realization 
of true knowledge is a natural phase of Prakrti and 
theretore it needs no meditation, etc.,"' or when one 
knows the Prakrti, its sagunanirduraiva and its simi- 
lar products and is satisfied with that,” or when one 
knows the Prakrti but not its sagunanirgunatea, etc.” 
Candrika names megha, the adhyatmika tust: that Vicas- 
pati calls ogha. Ramavatara Sarma thinks that salila 
is actually s‘arira and it has been formed by suffixing 
iran to the root sar. R has been replaced by L because 
they are the same. Ogha and vrsti have been so called 
because they resemble rain in uncertainty. 

The names of the five bahyah tustayah are vari- 
ously given :—param, supdram, para@piram, anuttamimbhah, 
nttamimbhah (Vacaspati, Candrika), sutamah, piram, 


These four are differently given in Sankhya Sangraha 
as paramatmatva in Prakrti, buddhi, ahankira and tanmiiras. 
“| Vacaspati, Candrika, Jayamangala. 
” Gauda. “? Mathara. 
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sunetram, narikam, anuttamambhasikam (Gauda)}, iaram, 
sularam, sunetram, sumaricam, utiamambhasikam ( Mithara }, 
sotdram, supdram, . . . , anuttamambham, uttamimbham 
{Jayamangala). This shows the uncertainty about 
their names. Ramavatira Sarma has forced some 
interpretation into the names given by Vacaspati— 
the first is called para because it carries one beyond 
the pains of earning; the second is called supara because 
one may be tempted to enjoy even when one has 
realized the troubles of earning, but it is practically 
impossible tor one to think of enjoying when one sees 
the troubles of protecting ; the third is called paavara 
because one who observes depreciation is at times 
tempted, and at others not tempted; the fourth is 
anuttamaimbhah because it arises trom a selfish desire, 
j.¢., on account of the fear of diseases in enjoyment ; 
and the fiith is attamambhah because it is prompted by 
mercy. 

K.ARIKA 31.*—-Vacaspati has explained the five 
siddhis in two wavs and the other commentators have 
adhered to one method or the other, or they have 
drawn material from both the sets. ‘The first meaning 
given by Vacaspati looks artificial, He has distorted 
the meanings to class the eight siddhis into hets, hetu- 
hetumati and fAetumati. He could not have remained 
satisfied without introducing regularity where it was 
wanting. ‘The other meaning sounds more correct and 
natural because in it there is neither the necessity of 
twisting the sense of words, nor of changing their order. 
‘This meaning has been picked up by Jayamangala and 
there is every possibility that Vacaspati borrowed it 
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from Jayamangala, or that there were two concurrent 
traditions. 

Vicaspati thinks that efkus’a is used in the sense of 
distractive, nivdraka, and therefore, for him the three- 
fold ankas‘a is viparyaya, as'akti and tasfi. Vijiiina says 
that it means attractive, asarsaka, and theretore the 
threefold ankus’a is tha, s'abda and adhyayana ; suhrtprapti 
and dina being of lesser importance. The objection 
that fusti and afusti cannot be both averse to siddhi is 
answered thus--that they represent two independent 
dharmas and not the absence of each other. Cha, etc., 
are themselves siddhis and therefore they should not be 
counted as ankus'a. Vacaspatiis therefore correct and 
the confusion arises because anbus'a bears a double 
meaning, 

The atustis and asiddhis can be settled with great 
‘difficulty. Gauda and Xlathara have given them 
opposite names because they represent opposite ideas 
—anambhah, asalilah, etc.; but Jayamangald gives to the 
asiddhis the names mosamusnamanoparamit pad yah. 


KARIKA 52.*—Naturally bAfva means pratyayesarga 
and finga, siikgmasarira. ‘They have been used in pre- 
vious kirikas in this sense but in this karika their sense 
has been slightly strained. Vicaspati makes linga = 
word, etc., and the twofold body, and bhava = the 
thirteen karanas which are not possible without dharma, 
etc., because these two sargas are essential for the en- 
joyment and release of Purugsa. According to Gauda, 
linga is tanmatrasarga up to the fourteen dhiates; accord- 
ing to Candriki it is the non-visible group of mahat, etc., 
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and according ta Miathara, it is sitksmas‘arira and the 
thirteen davanas. Vijfidna regards the two kinds more 
closely to a creation of intellect, regarding finga as 
buddhi itself and bhava as its conditions, 

Karma 53.*—There is no harm in calling the bdan- 
tikasarga as a phase of the itngasarga; Jayamafigala and 
NMiathara hint it as a third sarga. Aniruddha on sitra 
3. 46 divides the whole creation into six-——sura, usura, 
nara, preta, ndraka and tiryak, and sthavara are included 
into naraka. Candriki has two alternative devices for 
the case of pot, etc.—(1} they are not included because 
bhautika means bodily, or (2) they are to be included in 
sthavara. ‘The latter view is held by Vacaspati. 

KARIKA 55.t—-Lingasyadvinivriteh is dissolved in two 
ways by Vacaspati—(1) lingasya aviniortieh, (2) lingasya a 
vinivrtich. The latter device is resorted to by Gauda, 
Candrikad, Mathara, and Jayamangala. Mathara reads 
Samisena = sanksepena in the karika instead of svebhdvena. 
Jayamangala thinks that jara and marana include garbha 
and janma also. Linga should mean sitksmas arira because 
that will suit the belief that Jinga disappears after viveka 
only. 

KARIKA 56.8-——-Mathara and Gauda have givenaworld- 
ly example of svirtha;—as one does his friend’s work as 
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6fiit is for himself. Candrika extracts another shade of 
meaning. It says—-as others work for their own interest, 
soithe movement of Prakrti for the'sake of Purusa is also 
possible because movement requires some sort of -pur- 
pose. Vimoksartham according to Vacaspati is to indicate 
that the ever-active Prakrti does stop for some parti- 
cular Purusa,.who has gained knowledge: and according 
to Candrika it is to indicate that the world may cease 
for one but continue for the rest. 

KarikA 57.*—Gauda, Mathara and Jayamangali 
apply the example to aivytti also—as the cow stops giving 
milk when the calf is nourished. Ramavatira Sarmi says 
that a cow does not give milk as long as she does not 
give birth to a calf, though she takes her regular food; 
this is the force of vatsavivrddhaye. 

K&rikA 59.t-—Prakds’ya cannot mean after giving 
direct knowledge of Pradhina because it is always to 
be inferred. Therefore atmanam in the kiariki means 
s abdadyatmanz. ‘The same can be further elucidated 
by what Abhyankara™ says on the necessity of postulat- 
ing bhiitas and indriyas—the formula is that liberation is 
caused by the knowledge of the difference in Purusa 
and Prakrti but Prakrti is too subtle te be known, and 
it can be known through its effects only; prakrti- 


“In commenting on Sarvadars’ anasangraha, Bhandar- 
kar O. R. I) Publication, p. 319. 
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wikrtis are also difficult to know and therefore bhiias 
and indriyas are admitted as iottva; and there is no 
necessity of multiplying the tativas by further accept- 
ing cow, pot, etc., separately. ; 

How can Prakrti, which is vibha, turn aside? The 
trouble could be simplified, if it was held that the 
Prakrti did not turn aside but that it was only recogniz- 
ed in its true colour and so the samsa@ra ceased for the 
individual Purugsa. This explanation would have been 
faultless, but the Sankhyz bases all movement in 
Prakrti on its samyoga”’ with Purusa™ without which it 
will remain always inactive. The meaning of samyogea 
cannot be restricted to sympathetic response” because 
Purusa is quality-less. 

Some say that after the release of Purusa, Prakrti 
keeps aloof, assuming the form of some god. Different 
tattvas having different superintending deities, edhi- 
daiva, is a conception of the later Sankhyz. 

KArtKA 60.*-Vacaspati and Candriki have used the 
karikd to strengthen the pre-mentioned idea of selfless- 
ness in Prakrti, but Mathara and Gauda wrongly think 


" Bot in kiriki 66, sampoga is left of no importance— 
creation is due to ignorance and it ceases when Prakyti has 
accomplished the enjoyment and release of Purusa because 
then there remains nothing more for it to do, even if there 
1g sampoga. 

“ Paicaratraa add one more principle, kala. 

“i Vijfiina holds a real contact and differentiates 
between contact and change; therefore contact does not 
bring change in Puruga. 

* a Q3j- GRINS TS | 
TARA TANIA WT | Fo i 
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that the karika gives some clue to the cause of cessation 
‘of activity in Prakrti. Mathara has well characterized 
the relation of 1t and Purusa as—like the feather of a 
“peacock he ts painted only on one side. 

KarixA 61.*—Gauda has a quaint explanation in 
store—Prakrti has no further cause and therefore it 
‘dees not again come in view of the released Purusa; 
for that reason it is sukumdratara,” ie., 1t has no better 
tord over it like is'vara, etc., as its cause. While Jaya- 
mangald says that before knowledge Prakrti shows it~ 
self only in vpyakta form and when knowledge is attained, 
it feels that it has no subtler” form than avyakia. It 
should plainly mean sensitiveness.” Varhéidhara use- 
jessly tries to Justify on all fours the example of dala- 
vadha by saying that it refers to the jada body and 
baddhi that looks cetana on account of the approximity 
of Purusa; but he has not noted a greater disharmony 
when Vacaspati and Gauda say that she does not see 
other persons.” The case is opposite with Prakrti; it 
ceases for the Purusa who has the discriminative know- 
ledge, and continues to charm the remaining lot. 





* Here =subhogsatara. * Here= sitksmatare. 

* Nyayamafijari objects to the delicacy of Prakrti 
which is enjoyed by infinite number of Purugas; and Hall 
in translation of Gore: “Hindu Phil. Systems’, objects 
because it is insentient. 

1 They could have safely said that she does not see 
again the same person. 
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KARIKA 63.*--Candriki wrongly says that dimand i+ 
baddhiripena and atmanam =parugam, Prakrti binds itself 
by itself, no blot stains the Purusa.." How is acetane 
Prakrti either bound or released? Bhoga will mean 
avasthi, laksana, and parindmabhedas that are visible in 
Prakrti.. 


KArikA 64. +—Kevalam =not mixed with visaryaye™ 
‘but Candrika strangely equates it with what is visible to- 
-Purusa only, which is not a sound expression because of 
‘the disinterestedness of Purusa. 


KArikaé 65.8—Svasthah—atmani sthito na prakrtisthah, 
tatah prakrieh nivrtiatvat according to Jayamangala; but 
Vacaspati reads susthah and strains its meaning to suit 
the context—he still has a slight mixture of sativiki 
buddhi,“ otherwise he cannot see Prakrti. Vacaspati 
admits this mixture only i in Jivanmubta state; but what 
is the harm if it continues in moksa state also’ > It wilh 
then facilitate the understanding of.the multiplicity of 
Purusas even when they are released. 


cee ee 


2 Strengthened by saiva in the second half of the 
karik a. 

108 Vacaspati, Gauda. 

‘* Tilak in Gitarahasya thinks it a device to avoid 
increasing the number of ganas by accepting one more finer 
state. 
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1 Kknixk 66.5—Gauda and Miathara have given two 
~worldly examples to illustrate the cessation of all 
activity in Pradhana--(1) when debts are cleared, and 
(2). as no progeny from cohabitation of the old. 

' KAnixA 67.¢—Jicanmuhta state’ is not possible be- 
cause when indiscrimination is destroyed there can 
remain no body. Vijfidna’ surmounts the difficulty 
by saying that indiscrimination and actions work only 
through samyoga and this janmakhyasamyoga is not des- 
troyed without the fruition of prirabdha. 

KArikaé 70.§—Raimavatara Sarma has pointed out 
satibhanga in ‘ Pantcas ikhaya tena.’ 

The last three karika’s are missing in Gauda- 
pida-Bhasya. “Wilson was the first man to point out 
that the Sankhya-Karika had only 69 verses and one 
verse was lost. Mr. ‘Tilak reconstructed the missing 
verse from bhasya on karik2 61 and thought that it was 


10 Yopavarttika thinks that asamprajhatayoga is superior 
to knowledge because it overcomes prdrabdhakarma. 
16 On Sitra 1. 24. 
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dropped because it was very atheistic. But it is not 
clear on what ground the loss of one karikid is manifest.: 
If the already existing 70th verse is to be rejected aa: 
not forming an essential part of the Saptati, the 69th: 
verse can also be rejected on the same ground. Dis- 
quisition of the principles of the Sanikhya is over at the, 
68th karika and if the 69th karika is necessary to impress. 
the authenticity of the work, the 70th is needed to give, 
the line of succession of the old teachers, and the un-, 
interrupted tradition of the svstem. 


firerywqraissnadearpeart Aaarah: | 
atucardaten aratiagra fran |i 0: 
eae fee Asuteisul: geetea afar | 
ateaifeerfacigar: oarefrafirararit 1 62 U 


_— ee ee 


obser eregeeasor iat: 
SATE? tation: 
arevenfeot swearasar alge 
faxxz 


faey ager aladt, CL., caret. 
Eeva: daiifwar: 


GUaqeey 
Wie seey TE Daca 
22% 


mraaraaaaTgia = seit | fe || lesiererrarclifz 
Prrera | aft ga: efrerane (daw) ang (san) daz 
qa Eemgqrasa ( cara } aelits: cifserfa edo aiearure- 
tieitierimacsrarnaweaera. 4 | wrersTata- 
arfteqatieafrerqeartt averetarta mereafaull fear feemz- 
fagasert yqagofaacafard | aaeinfaaaiearraeifss- 
arafeeonis safe asinrenenenisarntamanatdaat- 
reaieaaseas si omer | weanfinfatqaasfacd far- 
fafrorfranmanta reareniifs arerga qraferregeraat: nat- 

‘foiceurery aaettarfe sherds | ceaaferwenfieraen ad arq- 

taraeseteiats aera sa Gera: 1 afta fe carecaar fears 
fava an wmfaee afta miargaar agen ae a arrears 
a ang sfare sfisreiryfe Seed ay saat aad aft: aa 

+S saeat ait TeTy: strereal Areal fafecarfaacae’”’ gfa | catarfe- 
wart aged: mre AZ AT TTRTS, ne fanfaacatafa ara 
SUA ATETTY: | 

aaa onary aresncadte aaa a—feay arias ? 
sefaqionada feafeercaras afalt anfee Aa dareerent 
wana amiuis aieraat | qaraneaaaladinsaela- 
fatrrenfcte sarafaarea: 1 acaeral 8Afeesh ageaead | cre. 
distraraeetadniansmiaserata Safa: | ararss- 
fearns aration: Yaferd cafe ararafza: | 

att frarorerenefriefe cree a centgat sefreafrerss 
teeta cane: | gaaferarearoe gfe Acqfaer: datreras | 
afervercrore gfe | SRS: EY were oft 
warfern: | 

e 


' SRA | 3 


gant facteorqrantiqqoars faa: edfasrs cerfienp:: atedisen- 
feramarera gerasrn araeafewseeer yf arrq ga | SeeR- 
PrqrsreTaeqenges qerfartrs dur eft qastfe: | frerosrarnfea- 
ary frq: wife eqraaateat | qeaaata starr: J area fire 
aaa yfe ararartaa: | 

MaTTST ferysanaTertt firaatar stent a fe atewn Gea 
arqreaqeayrats eet alent ae: fase af saraataet 
weerirrel fray: Att Snr saree afertere: atwertieretat 
gfe wife: 

et taut qvad gi aaty Pacha ar aratgith 
atera pit | smrtafe anaiatret 1 faleasnichts Stat: | 
arfadraeazat 

MPT NCS ET afeerrar facie: — sromrenifataterag: ert wma aftr 
aie aaa. salfagerdansniaartqenius aa gfe qa- 
fe: 1 wefeerfagrarfifa araaats’ | arafaqrcerara aff 
skates: | after aseratehit arate: 3 

Maran: & gay frag: ada aie git aiea: 1 agfage- 
aaintaegiatatereperaratee: sf dia: t ceiaefa- 
gewta gf scradatest | caioifeicfe sintas: 1 vfaurasri- 
rrrqeraratacqaiate Seater: | 

areranaatfe.. Sng faereqeefiegend—refrgesfraet Wint- 
arattafa aiea: | fafaeeteaaitaqiat fate ef grigret: | 
afierqatat dase | acfafeasata afafa: 1 mer 
eatecreitey eft Sareea: 

afté date ceatcaferrsra | geet aieners dates 
teqar afetus—akaseian ard cigar aieapTet- 
aaeet atari xcinnfsdcqse afeaqrer fret 
ercararaesy fifraq:armeenighherrgend FeTVT TIT 


erestaely | aifeermatyeed werrerercet— ‘fear efiet aff: 
afer anaaretts erie | create a ah reret efit geet artfer- 
fe seared 9s oste.” eft, were fret) naernty at: sfters 
feared Ya TAs Tee: | 
gardi wafeemt: wend arin—awaennal araracer 
neta: | areee | gearey we fread) & oa fea: | wefeorfie 
featarqemarat: | & 9 cadtsafeenfaeara 1 cefaeercr 
weer 1am fewaiier ngfaqewtefaeen a wEatsieis 
aates Teaearseera erat 1 wearer: aftordt sfae:- 
wurfate: i afatr semen! a a afeddorafatet | aera afefi- 
fexannrftea favanerat a: chofradt ve ofa cz efs-arerepee- 
sare gtafefe areqraa i creer gat ada ose taecea 
qerer Samer ae wraife disfrarmfate: Saicefde: 1 we- 
eanfirerafassig gixannitets gag: eras gata 7: 
aferrafeae: FT RTT: | MATT ATA A CE CAT 
qutant: aa wa ge: oftonefrira: geezer weae a- 
Att: arenragrentastaten fachreedifa a) Geter Ss acqeieart- 
oa: afafand eat 1 cena aerial calinnft: | gengft: aewere- 
TER: Terie: warning daanarain 
qupifizaiee wa: geen ofinrate: 1 Seer wefe: eer 
fiefs: ospfeiverquanged wh core—\ qenpttefrgtt: 
aeare: nefafeerc: wa | SieuBEy fret satan fapfa: 
qee”_afteqraserhsourenat | (es gou ) 


HVAT | 4 


_ epeareitzate Jaq Fesawty cianay Tishatarsceats 
al Aqratefesistor: Sereertie Severin fererker meni Seat 
atfxeia mate MTP Tenia: at ryareratincancretare awe 
= wee NER ALL AHA: VT: Te: Ter His Aeacerietens: ferkey- 
ieeehaiins a fereneftere,” afer ctarea erie cred Sat: 
an mrerNs FUuTTTATe HEA: ee feet ord w eeerdere: 

BUTT: _ arate fanfacfrarea qa) reat: 

Seiten ferereare nee ATTA TT TMNT: | Ta KATH 
a ah : wee: coarrsfteataty atediar gfe: | 
wea toe 

eS ee 
STATUTE araTaratag 
wizaefs spit fafreq vtushorrdteentwerrt THA- 
qaqa TUT 
a Tee oT Sa a Bea: at: geaisenifa cand enfaazy 


“ wrceereorengee Eq: Referees | 

te a 
ih wards + areata gia aarareratg enti CUS ES. 
Seay TeTSTaTaiaaat THA: MITA, Tore 
SEUrTE, Teawaliont wef darcy wicwteaant ai ferar- 
eal wafer ayrgie arattaca acerdargearrait Fa: | 
mepiteret q 8: sazaacaredteeh ata aetigat | | 
mares geraier fegrare fafearcgfeersishfa rat 
Cee CtearnRatnrerHen 
rs ataa xfs aied: arent fara: 


Mic ft 


Taree & ayer - “" afte & at@: creas. ifa 
aieahiten soma ditty TREAT: fs canfefa wareng Soe 
CNY | ways alin wy aewrdsdifa aierate: -eairaaateonteen i 

enevardl spfddenfittrqneaaneaer a waft aah wea: 
antics: elector a ag) _ waseenTeTa tet eT meerererer ary 
arate i 

vied: nefiieere wafeet 1 wrod: RIRTTTYEREA - 
STRTTS fen carat ax enyrama ®t capa 
efiwrerfirfir fared sre: 

ak araefererag 1 apfaqerieratend Seeuleis aiearatr- 
after ferent: | Tegremenrtieweta, Fayoreiareen get went 
xi a Beemraitgera zie fre | 


— | eireefifattergures: 
regret, 12 areca 


atwer af sciesqadaraatht sireatiy uueyecee 
anf aur Prteart:— 

MITATAS BATA: 1. wrath eel TEAM: 2. Tewey fer: 
2. yen: v. nog 4. awe faa ¢. acraaiingaly 
tam ©. quifigea: ¢. TH BATT: 8. TH TTT: 90, THEAT- 
cart: 94. Gareeat arfirert: 92, serfinerferan wrarfte: 2&.erena gfe: 
qe. wea firfe: yu, ae apftemrrt: 14. age: at: ie. aadw- 
fart ara: ac. ffi ama: 9%, Prfedt site: <0. fafieg 
ST TeETS 2A, CARTERET BART: Kae yale gs a- 
TIER? aa tt 2, firey. a. srenitw. v. aeqeenieng, 


g BSRTTN [ 3, 2%. &8e 


THIRAASAVN | ASAT: 22 

x Sree sare Perel ener £2 
A SaaS 2a 

HRT SETA TEM: 2 

TIRISH THT RL me 

a SAMI ueghncaaee -¥§ .- 


a Chae NR: 2 

at aa care Pea eel aartterftaq, 24 

3 
RAIS AMIREES AIEISARTT are 26 

| TATRA 29 

A TRRAER SST mrs arora ae 
segewrita 2¢ So: 


a's 


 FURRRICRIMOMNT STRUT 34 


pa eerie. 2. ef qt efwuriter.. 2, © sftretea ar 
ariger cary’ geaiy aacfia, ev. eam... ‘a’ cfktish ate: 
§nglafeerac Sw, «..‘ fae” cfertsf.qre: ¢. familias; 0.’ 
ferigcisf.,¢. efter qrevamnfagay’ gate gw. te. ffi. 
au: ’‘ fafaea: anon. qamq 42. Baten. e. 








coe a Pa CTE % 


HEB, 30 

A TAROT ISTHE: 2A 

samba Fa, 2R 

aia as x waren ai ator Vag 33 
araraiita: aera 2v - 

a sataarana 34 


“ vs 





9. fe eusyefeaisiers:. 2. ws war, ¥. mefvararteastor 
¥. SORE: Teerdfterrerfted. 7. ‘ow? eikatsh: &, Senne.” 
2. qdarfteanrta, . gharfearter at. ¢. ware 


v RE [a 2 & ee 
a ators 48 


*%3 


SRI 
t Paper ay 


arena tg aed Rraeed: 4 ¢ 

qenstt a pad Rex caqetiared 4% 
TAG ITMAGA rR Wai THA ae: Fo 
TRARY THAI NEA: TENET 
AEASERRISEERT] TTT A ON ta | 
aaa: : pene Tee fe Tamera ge 
RIS TAIT AT ge 

TETORATTEAY STEER 3 

TARTAR & 2 

ae: TEM: Gt 

MEAT FHT FE 

YS TVMMAAS For 9 
qReqseea Ttisia Sera 
aaa: TERT §S 

afrerftream Prem: ve 


2, “te 2. afta. aigaeaeit oe:. 2. free: &. ‘gfe 
quis oe:. 4. amit. ¢, xaarfrtectaisit ge:. ». efer 
qert were wi. co.‘ aearaca:’ ceeisit. ¢. camera. 
ge. ‘a’ efgetishy are:. 29. auneutiden.. 


TATA TETAS: 92 


nd een ubctrer TG |S, 
ee ATR AEATATA GAIA diate: co 
stm 3 SHTML ¢ 2 
sTreaTteeErent TRA: STATA TNTTV Ta C2 
TA NNRITATRIsA: <3 


ba ha” hae Ae a ‘ cf dé 
TART SATSANG: TAT TTS ART 
Pred” sar cs 

aa Ft ™, 

TMT ic 


10, WHO. 29. TararaaTT. 22. WT. TR. fete: 1e. weet. 
STR. 14, ANT AE. 1G, THN, 10. UTE, STE AT, 2.2. TERT. 
98, * firfind? cir: ore: « fafad mari’ efeatt ar. 20, ard: 
fata sare, afy adie, : 


* ) rarer [ H.2 & e¢= 
eS, SF, APIA Fay eee C8 : - 


iMAC ATH Be Ro 

wie AFIGEICLS CEATEISTIN: ae re 
teas: 82 an 
OMIT ATR TARE: SR 
STAC ay a, 
TOR: fet oredr Bars oh 4 . 
aeatrarera hard after, ° 6 - 
Reaesraeats Sartre 49 | - 


PANES agicaerereiene Tar 6° 
ae TaEN: nicagaAduicd: Yoo 
‘AAEM: Bez: Lok 
: HATO TSS: Woz 
SAAT CAETTE: oR 
Tea MIT Yor | | 
{eregeh eatadinnistiema toy 
‘aenre areas: 308 TITHE 208 ; 
ar TaTETA {ow ct 
4. ‘ ea’ co ON cereus 3. w 
* ah sth araarae He, a. gutsy” ft 
eT rer tft fart 4. Za1- 
Tete, <2 AEs, Petter. ¢. | mefee e Mi 
> sttermorent: ” Fifeeares: * “fir ar. vo. werfiere, Tt. 22., 
atfterf: ? aettarerg wares. 99. (ve. io 





TAS SYA, € FY 
ane 924 

aaa ARAATAT VLE 
To 
COTTA 82 
SCR cu maa 
AURA hier RTA SITE TTTAHT Re : 


TRE: PRVIGT: LRP 

TTS SIT i WRX 

STATISTT: V2 3 

adietenen ®t abediemied farl 122 

AGPMETEM AT TATA TERT TG: ae 

gx& : 

__ Baguiraarete Te gat: 22g 

a. 9, afraah afta, 2. aq’ genet facta: we:. %. saat 
a ae:. 2.‘ &aq’ gfe affed. «. war. ¢. cwempare. 0. 6 a” 
ft arered <. semen, ¢. cute. 10. 6 aw? afer. 9%, “Aree: 
aie. a; ard aredingw sew at ared af. 32. sewn’. 
SR.‘ ar’ cite arg: ie. tie? gare ar ay, seat 
afta: tt. 4. eficgea. 26, CHAT RETA,” EA, i 
19, ' Pageant rat: 7 a, 


< aieaeerrity [a 2 &, 220- 


SrashtaRerreknaredel dark 29 
wanted: ared ark = qa 22¢ 
PARR BA VEATAMET A LS 
aitarng ¢ Re 
WITT 32 
QIRGEEIN VAR 
SElrd TEkt: FHA ar 733 
0) Ms 
BAL MONTGA Kae 234 
Seas VATS 2 38 
EAAMRISAISTT: 2 HS 
amraa arntargsaan anny (2¢ 
grterigeataiten: Gary 23% 
SETH 2¥0 
Arrmiraaiarg. ty 2 
oieraraia 28% 
WRAL 24 3 
Sara zea (vy 
HENBUATANT, STAT: FE 
fajoraa Rr eye 
gear ger AISTISRIATTT_ 7S 
9. } eaertary ? gf aera: ce:. 2. wearfatedised 
ree Sarg Noy. 8. TT, «oe. waretefy, 4. ewer, 


&. MANIAA, ©. AEN, «, arenes. &. TAS gH; 
APRENE Ti; WBA: TH; ow’ eka: aT. ve. fforare 4, 





—tev ] erie 8 
BITTY. UC 


VEE TT SOME 28S 

TTA AG ATA STIS TEA: who 
Suse Ag Ag [4% 

Jains Seerees @ Reese WRR 


—f&_r 


SAAS ARMATL dition 243 


adage areata 248 
Pierre EBTTSeTPAT, 144 
PATER ABTA eug 





Bee, 8, RETR 1 ETT aR 
%. Paani Niadep bb aaani WT, &, § MTPaCETT ” AT. 
9. ‘wg STs, %. werarang, de, ‘ fireege 

ere Sit’ fe os qi a. =“ 








A TASERR | ¥& 
Wate: TA RETA, wy 
AUTRES Wadd FRNTRUI 2 ¢ 








?. Pasiuni. 2. altars. 2. a arenmfafirz.. 2. warfeare- 
aTTSEIM, 3. MMATAa: GTS:. &, Ulaein: ae:. v. a afea: 
WIS:, PMU WAT. «. Area. &. antfe:. go. caret. 79. 
WHT. 12. aERrieeed. 


a oe aeegrie | rt 


FARIS A: 24 

URW BON AISACEIIAT 2% 

UGASATA 319 

TAU AMAA 2¢ 

SPRAY ALTECAINANIV] BSRAA 2S 

as aa. emg: at gP ev fara, 
“A. atfersteferg’t, €, SUIS BAA. 9. CANA. ¢, Waal. 
°, Qatet ‘Nee Tal,’ KATATVT AT. Yo. ATATRM. 14. “AAT: 
wrmengha: ? garage qi. 32. TA. 12, gard ‘cafe. 
RiulaeeIMarraa:; FAT. 18. SUMITeeT:. 14. Tremiand; 
WMNEUA; Wareawwarg, 94, arqsana, For wea:. 


s.8. 5 


78 TERED | [72% ve 


Bar. TT Hal BHAT YEH Yo 
SSAA Y 2 

SUSHICERT TTT 2% 

SETA Y 8 

AMAR AT YY 

srahea zeerarenta: Baran ¥4 
Te GREG TTATaST RAL BE 
SAMA Fo: MTNA Sees vv 





ata fiketatsvqra: | 
Oy Tera SEMA: 
SASSI: 
TTR ~ 
agiarengia: 3 
a faare " ¥ 
Yous R & 
aoa Get grey & - 
AMATI VS MAT TIA Tay 
= ] WATER ATTA ¢ 
anrare fer S 
SURE: FARA Vo 


_Seturst 5 SER Tae 2% 

1. SGr:. 2. weafiverd. 8. aa. 8. ToNaATa:. 4, ott 
Se. &. ‘wiper’ even wrafined, ®. eee ¢. Ea 
are. %. afaere, ie. realy tam; Tega. | 43. ofteTe. 
QR. aaATVrAat- ergs, 





—4. 2% 82 ] STRATA | ¢3 


1 RRPSaT Tee STATA AE 2% 


qerasht ot STAT ATH 3 
argaitan TRAYS | ¢y 


a witees Berd | TARES: Xe 
TRACT % f 
TE. Toate aleal Tey: %2 
AVR : > 3 
wat fader &y 
PoTEOTATA ayaa = 
Secreto stern ot quia %§ 
STOMA Aenea] & 
SETS < 
VATA aq WHA = 
UTS Ta iG Ex) 
TaeaPI aca: 3 2 
_ Reem a 3% . 
. eter hee a eae: a’ 2. axa. 2. 4 
fe «. ‘aofafegat’ ‘agfafesret’? a 4. careagt. 
g. ferry, ©, rge:; ommgt. ¢. meteee. o. NUaTTaTaM, 
V0. Baa, 99. atecareriae®. x raasrorntaty, 13. stanay 
gia frte:. qe. apafiemery ou. ager. 94. waefr:. 


ey | ee 
ri . A 
reg. air | i F, 2%. j3— 


Pasaarennerny 33 
RGRAY 3Y 

eqeea safe aT, 2% 
RAAT 2 & 


%. 9. alaeparaaceafe ote. 
, 2.8, ferfire. 
aie “4, er se i il 
6, Wa, %. BAM; We. io. ara. _oe 


THAT: 312 IMT ETC EEL TE, wg 
SraTAST efeawtes ITT 4S 


adem sea TIME Get Ws £3 
eae eC TET & ¥ 

PARHALE Seg: Ry 

SUGEITISN 4 esa NEgtsWATaRAATET: &F 
apa ieliet TTT J 

AISA TeToeNs "Raa Aa ec 
qTaatary SACI nen areaitarar &% 

7 seach” ae ager TES FOTIA 90 
Sarda araaieal Ghaearaaaied 92 
THATS, GRA TAT 9% naa 
wu: ear FCAT aante sare _SetorateaeRseE 83 
_ Risiactia Hea emera: 


—_—_—— = _ 
—a —_—_——_ — 





= oe Ce —a— -——— eS -- 


1. TeRCerag, 2. eaiw aerpaagt. 2%. cetera’ 
z. qaemerfa; gaea. 4. gatfeater &. areitardini. 9.6 cere 
area: y oftaftd, et wae TENT. <. a ‘foradas 
@. 8B. a0. cor. a4, gedmeatfi. 9 . “ata. 12. gereq 
fyaend. ov. dakera, 94. ste. 1 ar’. 90, ier 
Ste. ic. Beh. ac, ceri. 


19 arierqare | [H. & % o4- 


qeararensna ada singe Raat: 9% 
aerial rear: 06 
arferegEeE § THIS TART: GS 
sera 9¢ 
STATAMAS ATL TAS: 8° 
wien co 
FALANPTITAT < f 
ESAUAE JI: <% 
SeESATAS: C3 
ASAT AMA SIGN ATT CY 
gfa adtaiseary: | 
ty WAMISeAT: 
TIGA araaaen 2 
Rerrageraeasista 2 


, ante ediaelia: | . § 

RERTTSI 

MATA FT AC - 

¢, aterafrnszaa. 2. wfirere’, 2 2, arfeargae:. e. meafea- 
wer. 4, weaiin: &. “wafers, 0. TURN. <. URMETT. 8. Ea 
NIZ:. 90, ARRITSITER”: femretaNaer”. 19, HABA, 12 Was- 


gaan’. 98. aatetst, 1. wrraq. 44, FANRGUY: ait 
areat. 1%. *freductiaa, *frféafaeing. oo. feanqay saray, 








= a a | erteregarttt | 29 


aghraia Rant trae: STONES 

grant daw eo 

Part: Ger. Resa, <2 

oaas ee ee 

SM aE saree v8 

sgeretisteen ae gy 

: oA RUH eet ke lA BRIT 24 

afeerRast | aearw 2 & 

Tater SA ane Toad ace (9 

eeaNeee 

snftmeraatcerionin eat eigegererd, Te, <% 

a Bee AMeaTT *% 2 

TATOTTAA TAIT GATTO xe 

ASAT: TATRA SHAY: RX 

free FaE EMEA RANT X8 

SHMTANTATT THA *Y 

y Serates wei Bea 24 

TONNE Ta: WHR 28 

a aiarmnieaagierd % 
ee 


“aterfaahat. a kee waist 
2. ferent, u, afeer:, §. athernegen, Te; Fe 
e. Miya. ¢. Te. %. HRT. 29. cqerinerarat. 3. 
wareafr:, 92. woarfemay dargT; Wt Tea. 92, RETESET 
aqegrent od. 18, wrafterted; wrfrenfted. 15. Ta. 


te Rents 
Aa A [H.¥ a a 


a qs *, 
WetAMeLisuissscs Ve 
APART stint stuns Re 


a crnied afeate: aaaisrevicgi 
cere Ae ai § 

Tee PIM APTA: < 

TUATAT ATA °, 

TAMITATTA Ticks: Vo 

CPA ATA fy 

grr rarer ge 

ariaererieeare faye 3 
| aT Tea araraywRy Ly 

| 8 atoregeat cific 2h 

_afert, 2, ameqeatty, 
<n &. fatgee; ° centre Lan a 
erareetiate: ¢. anfiafc:. ¢. enter. te. attra: + TER 







ramerts:, 2. Swed, Jowed, a. a efter. v. “dette. 
emer. ‘ eandifafactara’ gata ferawity,. 
o. Ferd. c. otfeea wai’, 9. ain eff. 10. erequftinn:, 
2%. werd cefa:, 


qe ATA | (st. & 3, 20= 


Areeg a: ATA. ARPT: SRR: Rio 

itt: Sera: 3¢ 

a wre fra SRT BRT 2S 

a3 sitchif: yo 

a a ARTIS ReAI Ye 

a ae: Gert aed Shtyary Ye 

fanfdcen sated 93 

GRAAPAY TA iavtetsnca al wy 

a reat aaa wraeaya: 

a GTR Net coeur “ye 

a MHAPHALAVAAT 76 

AMETATIIaASS ea Y 

aaa den zeararlenaree: YS 

TRAE sngizerarad wy Tea 4e 

Premera eat: tad: ATTN Ak 

Aa: ATH PPFATT 4% 

a ae aE 43 

TAL 42 

aTPPTEAT A: SRTASUTTRTT, 44 

TATA 4 & 

__ sefiersetitersat a PHITORE: ST: As 

4, SITTER; Cmeedat:? ef a a fierfeet. 
a TPatag:. 2. oer. 4, 2 ade g, eha:. o. aifreae:. 
¢. wera, 3. fafteut. ao. afere:. 94. wre, 98. 6” 
afaa: 92, Ronmearivert:. ve. szereafaeraarant, aqa- 
aif. i=. ararenaqreat, 


—oq | aierentt | 2e 


A Uti eaardia: &¢ 
qataeraraniveutediia TET 4s 


auerieartan, gary fe 

sitearac ome eieset g2 

AMRAATA saa &* 

ARIAT AAT |B 

Aya TA FY 

ARTA an sIgHeac Roegary &% 

SaaS GAMETT & 

gratia sii: at 

aenta aera &< 

4 saree amet econ erearar vier Rawegertiae &% 

ateragiage: Oc 

a fine wane azar (92 

a Ok 

A WRIA” aT Ratt: 83 

ARPT NCAA “oy 

= Reriiootter 0 

_7 Rererfa ibe + 

og. Ree? ak wana We:. 2. watt: aera. a. aeamertt” 
v, fare Saf: .4, area arfeer; areararafaen; arerafrer. 
t. eafeq enh, o. gate aretsaim: gafeq ‘range 
vara’ afidisaq. ¢. gana wariisfe Prafira:. 4. serie. 
Ve, warfarmy ame qr: a9. farartferea®. 9%. firaisteeargy qe: 9%. 
qeiftetert q2:. ie. faferenfa aitigaafa, afafafeaa. - 





RQ eTeRATA | [3.4 @, som 


APERMETT MSTA: AORTATIASTATL_ 99 

a PAN TRRART Ase 9C 

ta eaaly 9% . 

aad fawn elt A earieeraish ¢o 
a AAT ATC? 


a meant ATT serene ey 

ASARARCA HA TAMTITATIERA: 84 

a derifaaernsh Q& 

4g. qeendearfz 2. gfa afire:? 2. A ATTA RTSATTET B cathe 
weary. 4. ofa ¢. *Raefeanra, ©. yaunfad. <. septs; 
WEBNTET’, BESTT. a. afeatters: $e, “ardargents 
arora; a afeiit et. 9. wafaraa: «92, aereeataaT:; 
sepaenfafa firs: 89092. ofeart®. oie. frarwaifreate: 
94, aeyrefinai: 


~eeg] RTSREATENT | 23 
A ARPA AAAT TT 89 
{Ie BE ATER % 
aA qaarIsRarToTTeN &S 
RUTTEN Ar Loo 
agra Bran Awe Tagditarnamdia: Lo 2 
a Grane AT mReTATTETATaTA fo 
a wee Paastarteans erica. Yo 
TODPERIEASATIRINA: AAA 2 ov 
at ASISTEMOTS TBIRATAMeTS: C04 
AUTSTMORTL TAI: 8 o 
Srepreat aenrat ae: Gerard ae gow 
sR SNR 9 
% SRSA TACISHIE TCA: 208 
Faeematararee @2o 
SRIAVSAR SNP Marplwaees AT at eat: 222 
adg ghsgareaanear, seem: Fa 22 
at Feats Danese: ¢ 03 
SST IRIE ICRI CRC hc eile Mee 


__ aartegy fining seer ¢ 8 


1. Tne, 2. AIAN, &. wareated, z. “SAAT, &, AR 
fea:, fered. serarguet », both wa omitted. ¢. adadifa 
9, Fe. go, seragisty 44, argrerfee fram. 12. wage siya 
12, seen agers; ie. verti artfiva:. v4. aeagt at qes:, 
V9 .aftramat: ve. Nagle; Tafen:, WAM. te, TE fag’ 
RAT TH. 44. WAMT. ro. Awreafals at Ws. 83. “ATA 


ay SE [ % a rae 


gar: aainnerst agit: 22s 
gata qT ee J BI LLC 
TATAMAEAT ATA a feterea searcerreaey § £4 
me ts Rartdiat a a Weed sea apse 
Yas . 
a aegerert garearedieaneraqeinadtannt 
steerer et ¢ 
ea 82% 
a aca: Sandee amleqed: &%3 
FLA FAM SIRI BACEMINRERRIET: C=Y 
a Riftreoreriia: 824 
A FeMleiaer Maes sera ee 
oranda 2s 
TATA EAT ATA STASI. Re 
a yard HED: ae SR a ages ¢2% 


aft Tes AT: 





AY USAT: 

STARH ATRAATTATATTAT,_ 
_Renfesafaremrsat asa 

9. wal: adivayerer aarfa:. 3. aft dia: a. ‘a’ 
ven: qreisla. 2. sreratat 4 earieared2 ae aETaaeT- 
aa 4. ‘faadei; qadel 4. weer dea: oo. ae 
fanart genes ete a steerer waza aie. 
¢, dreartiat at qe: = 4. “atfqa: a’ wfea: a: wtft 
19. wereyTay: 1. erate aa. ate atte: 2, aiferea, 


a4, sa tiza 


He & Fi 2 | ATSTTATA | i% 


TTS ASEM STRAT 4 

ara SAT BF: TA A TI Tareas: § 
aot ais garht o 

aah Gamdtaind sae Plead’ Rasa: ¢ 
Fania Aa Hae” & 
PuoaMASARATAAE: fo 

TIAA ahatacsaHry & 
AATTAARISHA SASH: (>, 

a fer tarernacramtarsit: 2 
MAIL ATL OY 

Say seeeseqasaaerT 8 
PRU as tay ArT: 2G 

a TO GHATS YR: {8 


oTq RAT 3° 
arfaararateresat: ¢%, 
TRATES 1 
aaa: &2 
atreraaearm faa: 23> 


1. Grerarpa?, 2. Fas. 2. ‘a Hanls gearfe:, 2, fafarnd, fata. 
afta. 4. geardfafa. 4. ‘Str’. «, afar. ¢, wager; 
saRerea:, 3, geerqfioniiy, 10. cararag fart: 94, WHT 
wTaTg. 92. Ward qaarased’ gery qifse, sergernies; 
araqary Ufa. 63. a get? Sart? at, Maa TIT; “WTR: 
TATE; TU, Ve. Gareareaty $ ware Steer: ’. 


26 Sa Pe | { x. & 4. > 


STeAPRTAT & 3 
aaa FT aa: =¥ 
cara Pree wat: 34 
SRT 
FAFSA REUSIT ETT x9 
MUNCH ACN: Perera: RC 
ATATTTATAATAS AAT: 8, 
SUANTIEATTAATATAT: Ro 
a STR STATE a¢ 
TPACMATETAA PA HTAAYA. 32 
PRIS AKT ATRL 23 
MAAN FITTER: 2Y¥ 
SOR MED ICIG EIST G Mea 
aaa Heeler 2h 
MIAMI SAITO 3 
TNeysnIises Waa FA laa: 3 
AMAMMMATgH TZTAT 3°, 
agaasia gay atz: TATE LAAT TL Yo 
SHAIASAPL SaASAT Y f 
aeaaeasa Bag Ye 
RATA Be: Tata wie YR 
aFaaagase aman Aaa YY 
4g. feat, 8. areafatd. «3. often. 8, watenfzeaifee, 
4. Frama. §.  aaNaeaTa aivecatarara afa 
qrza. 9, wnenfaae. <. fai.’ =. fagentim wala. 


= 3 ra: 26 


—¥% j ASAT | 2s 


URE Se: ¥4 

Sartear_ aRaal yeaa Ys 

grant samidirs: ve 
TPUAAATT FAT FT ATTA 2 
RATT ARTA, ye 
TBAT He HATA ga: 40 

a sfetactat aftent Ferara aerz: 42 
PAULL SNFAMS APSA 4 > 
TERIA TSUNA: % 3 


Sree areas ATH: at wy 
THETA TATE Rategta: ae 


fase shaaacrasaitery &3 

megreaat STATA AATOTATAT A, &Y 

- * 7 . a4 a - 

4. sarfaltta meatier. R. Teatad. 3. eAasealacra: ; adea- 
firs: oe. o sargdt 4. age: ¢. fafaraaata ». afafz: 


e.fagealt: ¢, vdintasrefzarnt yo. aerareaiary 24. 
‘weap | 


TEMS FE 
BARA: THA: ATTA SAAT AL SAT, 
‘onaaenteitren at cera: &c 
Reads st gaara: €% 
are: Gerda Tes: we Its II 
aft ay 


zit SteRAN eararte | 


er 


5 Tae afew 


AT AT HS HTT: 
# oa 
STC IRTP? 

zimratiiornrsaareat afar Bat | 
eS Bisqrat Serereakaradis aarz_ uy 
veqerauias: a afaafawafaaags: | 
aes: wary sarees yary itz Ul 
qensinfafaiecatar: safafanas: aa | 
weareed faa a wafad fanfa: gea: 1 2 tl 
TeAAAAMATa @, eanAmfacea4wrs | 
fafaa namfas, seafefs: vatonf& ue u 
nfafraqraqaral te, fafsansaraarearay } 
afeyteizqas, araatatearas a i 4 i 
aaragqey ceradifezarnn afats yar | 
acaria atiag aiamannre fag iu & tl 
afagea aafiearfefizrqararcaais scare | 
arate sTaartrairaars aararkrernrs i) 9 il 
staaqrmaqrefsaataars, sreacarrefes: | 
weaife ae ara, wafafed wed 4 cH 
AATHUONTTSAEN , ATAFTTATATE I 
WET TETSU, BWIA, ASA HS tt 
tanefruasmnit afeaaaeaiaa fare | 
awe grasa wae ferrtiarsany ty ie i 
faynafeats fava: ararquady reat | 
wah Wart war, aleqdieeaaw a Gary th 93 
steattfataqreraat: seruagiaefraarai: | 
Wea Sa aAaA ATMA GACTIS WT: 11-98 Hl 

ws SH: | 


We Sy mpreuphyesyTEesTs 
SF Ch oe wet: Sietrererdret afer: 3k et 
2% 


zo 


CSRS: | 


wiqaeerte: faz: Sqearafyrderarart | 
Srrainetary aterernaty fae i iy 
Sarat ears, amen, afer: azAa | 
Steorerafarna , ahrarnrgaeeret ti i% I 
sSaIncenae, sada fae: ayTare | 
qhorra: afeeaq aferferprrafasray, 1t 2 & ie 


aerarereean Saynfefaedurefaserare, 
gevisher apres, Saeay water ye 
waa eTBUTat Maaaeagngew | 
qeaage fax Saoafaqdarda i te it 
were faqarar: fag anfaerner yee | 
Srey arapedt Beer ATIT 11 $e 1 
wearaainzaad warrafad fax | 
PETS Ye AT BAT WATATA: 1 Yo I 
TRIE aweyty BTCA TAT MITE | 
THAT ATiaAHA: AN: 1 21 
TEAAETT , WASCET: WEAR VETS: | 
wertaly aeseta Teed: Te warfa 1122 1 
araqarat afaua ara faa carta | 
aMSAAAT aTAATAT STAT | AU 
uirartisegreranaighny: srd& ant: | 
TENE WATT: TEETH RU 
aries qarasrs: vada Spareretzier ! 
TARARA: A MAA:, ATATAG N24 
qeitzaria agian arene | 
ASMA TN TENT SHAN ANE: Wz it 
TUTTNASAA AA: aeepelaylers + aATaATa_» 


TORT TOCA AMA ARTA AT | Ve 


arereritey: | 


Ntateg Tarmrarsaaaratacas gfe: | 
PATS ASCH AKI TATA UR Il 
CMS ZAAGET VW WaeqearHeat | 
ATARI: NMI ATI: Fw 129 1 
qrqeq¢eaey yoafe: sa ver falzet : 

Ce AVIS ATEN aqtasr gia: It Ae 1 
ear eat niaqaed qecrerpasyst aise | 
qeant oa kya Safacerda wey 2s a 
BC ATT ASEAN AHL | 

BMT A ACT SATISSE YTT AHTSA Zt Re UI 
are fafay eerar ar waeq faraareay | 
araaeres tar frprsareaead prota tl 32 1 
adifxaia act oa fasrrfatafarcarlty 
areata usefeear auf 4 qafavarin tt ae u 
areas ofa: aa ferraanes aeart | 
weary fafag eet orfis grein sraritr i ah. tl 
va odinecat: qveqeiaeaonr riser: | 
Rea Feat sHaraw gar waeated (1 35 
wa WET aA Fewer anwala afe: | 
aa a fatqafe ga: sarrqgededt aaa 1 30 ht 
ararareatawra: aoa aerial TT: | 

we ear feats: grea wigte WataT Was 
qaat aratiqaant: ag sagaferat fasta: <q: | 
aang faaar aratfayan fad 35 0 
qieqanan fre aeaifaqenqeag | 
warts fasnaa wraifaafad fora n ve i 
fest work cqreatfesat aur faar erat | 
wafattsaaa: a faefa fads fey ues * 


4 
“~ 


a8 


CTSRETILET: | 


qemtantae fartteafrieanags | 
Aeterna aayraaiaea fee we it 
aifafeera wren: srefret aairetr ware: | 
tar: Henrafan: eras SIS: Wows y 
TH MNT TeTITaEATS TTT I 

Ma aa faqtatecrs ara: il ve i 
fra sefeea: aan wae tora | 
toratzfaarn fardary atgrata: oes ti 

my weaaan faqaarnmaeraeare: | 
qosaratred TET Ve TAIT ee UI 

qa faqaater waa SOA SCATT | 
saifanta war: aferrnsea fale: uve wu 
uzeanaisslag aigey a, exfaai AEE: i 
asaIsaTeMal, Tal wWaeeqafae: ee 
meEreraral: ae straaeantetesn | 

aaa ten Tela atefagian wove tt 
AAAS ATA: ATM TSS TTT: | 
arn faaaiazara Tm, va aeaisfaiean: be 1 
Se: edisurad Teatqararara: areata: 

amt 4 fawsiser fad: Tis? Tq: HG 
a fan waiee a Pre fea arafagte: 5 
fag arareaeeand fafa: wad ais we a 
aefaeen seers cea wate | 
arerarefing: aarmrats’ fangs at: 142, 
ava avalaqrecaaifaned Hera: at: | 

wea taifame sgnizereardier: i 4s ii 

am eg Toe ATA Wat: TeT: 1. 

fe ccabici es: , eats Tse ere 4s I 


ASSIA I 33 


exe splat veaifefanayagies: | 
ataygesfasiart cant ga Wd rat: NE 
aafagiafalae sfiver aor safer | 
geifamataied au safe: carrer tes tl 
sdeqrafrgert gut featg vada se: 1 


geveq farri sada ageet HA Nac Hl 
wea zfyear faaia ada zat yet | 
qedeq essere wares fafa wala: ye 
arrieaerarergrerten: Fa: | 
TMA TACALAAAIIG BUA |) ke hi 
Tee: qemcat 4 fSfacedi(s & aferale 
at ewrefifa gaa eargqeia qeve 69 UI 
wena aeqe arly qead aria aaa aia | 
wala aaa qeaa 4 aera sata: Ww kz U 
eq: aafita 9 arrears sata: | 

aa a gone ofa faqiaastectn tt 22 il 
og atanararafen a a arefaeraherry | 
aaqaantzays Saya ATs ke tl 

aa fagaraairdana averages | 
wala qqafa qed: sappazafera: eT: ks I 
THAT ETters TH cate ha WATT | 

afar eeavttshe aa: Wass ATT GTET Ek 
ARNT TATA TOATST | 

frait GeeraeraaaaaT AMT: Wks Ul 
ma adicae ufaricara marae | 
Ventas STCUAMTT W Fe Ul 
qewimaae qa qalant aaa | 
fteenertreariaead aa Yaa Wee 


39 | AierHeHt 


rataanrg afrrgqitsaerra Tzzt | 

args qufsreara G4 a weet BA Fwy YW vo 
frerreererissraaareet Sagat: | 
shaaariafen aeatienra fazieay tied 
maar fee Ysuteasalt: Keeten UfearTET | 
steaitaafacdga: warefeatsravate 1 2 i 


o& sheivareaiotion: areata: waren: | 


[ All Rights Reserved by the Publisher ] 





~ — .-_-_— -—..° Oo - - ee - _ = 
* 


Printed by: 5. R. Sardesai, B.4., LL.5,, Navin Samarth Vidvyalaya’s 
‘Samarth Bharat ’ Press, 947, Sadashivy Peth, Poona 2, 


AXD 


Fubtished bgy Dr N. G, Sardesai, L.M.5., for the Oriental Book 
Agency, 15 Shukrawar, Poona ( India ). 


